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Foreword

The substance of this book is based on the iddalssped by Dr. Israr Ahmad in 1993 in the columfshe Urdu daily
Nawa-e-Waqbf Lahore. The series of write-ups continued fdew months and were widely read with interest. The
entire material, after slight editing, was publidhie a book form in October 1993 under titke Sabiga aur Maujuda
Musalman Ummatun ka Mazi, Haal, aur Mustagleihd has since gone through many re-prints. Dméxh Afzaal
rendered these ideas into English and part of & seialized in 1995-96 in the montt#ykmat-e-Qur'anpublished by
the Markazi Anjuman Khuddam-ul-Qur'an Lahore. Faittimg it into a compact book, he further revisée entire
material, added his own sub-titles, and made itemauthentic by giving quotations from the Old arelWNT estaments.
Indeed he took great pains to make the citationgquitt a few historical events and landmarks, paldrly of early
Jewish history, more authentic by giving dates esfdrences from reliable sources. Moreover, he estgg a much
more telling title for the book —tessons from History— and the sub-titte —Reflections on the Past, Present, and
Future of Two Muslim Communities puts in a capsule form the whole spectrum ofddesvered in the book.

Dr. Israr Ahmad, as a true believer, is absolutgyvinced of the indivisibility and essential idign of the
Messages of all prophets. All Scriptures stem feord are parts of a single Source, Mather of Booksand theHidden
Book According to the Qur'an, Prophethood is indeedndivisible office: one cannot believe in some aud in others
without giving the lieto the very source of Revelation. From the vergifing of the prophetic career, Prophet
Muhammad (SAW) was himself absolutely convincedhef Divine character of the earlier revealed doaumand the
Divine Messengership of the bearers of those dontsn&his is why he recognized without a momertesitation that
Abraham, Moses, Jesus, and other Old and New Tentareligious personalities had been genuine prsphie
himself. Thus the true followers of Moses were,cading to the Qur'an, also Muslims as were the fiallowers of
Prophet Jesus, until they deviated from the RighthRand adopted certain beliefs central to thededs. The most
important of these are the Jewish claim to electind equally exclusivist claims to truth adopted@iyristians. The
Qur’anic assertion in the unity and universalitylifine Guidance and the proclamation that Allal{® had left no
nation or people on earth without sending guidanddem directly ran counter to these claims. @ample Surah Al-
Fatir 35:24.) Further “neither Jews nor Christianis be happy with you until you follow their relign; Say, Guidance is
God's Guidance” (Al-Bagarah 2:111). And again, “8esay, Christians have nothing to stand on, andstins say,
Jews have nothing to stand on — while both reciée(§ame) Books” (Al-Bagarah 2:113). It is true thatween Jews
and Christians, the Qur'an prefers the latter ageesl: “Among them there are priests and monkstheyg are not a
conceited people” (Al-Ma'ida 5:82), and “We casttime hearts of his (Jesus’) followers kindness amcy” (Al-
Hadeed 57:27). Nevertheless, Christians’ beligh@arnation and Trinity is castigated in the seseterms throughout
the Qur'an.

The ultimate outcome of this line of thought ie #wentual religious disassociation of the propbéthese two
communities — particularly those of the Jews — frdwairt followers. “Abraham was neither Jew nor Clhais$, but an
undeviating monotheist andluslin” (Aal-e-Imran 2:67). “They say, ‘Become Jews orriStians, you will find right
guidance.’ Say, ‘Rather the religion of Abrahang tion-sectarian, non-deviant monotheist.” (Al-Bada2:140). The
entire line of Biblical personages is then clainf@dislam, “Say (O Muslims!) ‘We believe in God amdwhat has been
sent down to us (i.e., the Qur’'an), and what was dewn to Abraham, Ishmael, Isaac, Jacob, andrithes, and what
was given to Moses and to Jesus and what was tpvitre prophets from their Lord. We set no pantitieetween any of
them and we surrender ourselves to God.’ If themsJand Christians believe as you believe, theyarthe right path,
but if they turn their back, they are in a wideatiyence among themselves....” (Al-Bagarah 2:136,373. ih light of
these Qur'anic teachings that Dr. Israr Ahmad speafkBani Israel — the true and non-deviant follosverff the
Guidance given to Prophet Moses until the adverProphet Muhammad (SAW) — as the former MusliiTnmah
Indeed, according to the Qur'an, there has been amé true religion throughout human history, ilelam; all other
systems of belief and worship, as they exist tagl@ynothing but corrupted and distorted versiortheforiginally pure
andfitric teachings of various Messengers of God. Howevem the standpoint of detailed law (i.e., Shari),@Dur’an
clearly regards Bani Israel &immahdistinct from theUmmahof Prophet Muhammad (SAW) and the chang®itia
has a great symbolic significance in this.

For the committed and convinced Muslim, neither flbw of history itself nor the study and interfation of it
can be considered apart from the realm of the daamd the workings of the Divine. God as Creat@ls® the Maker of
history; His Hand controls every moment in timeemvhistorical event. History is the arena in whitis Will is made
manifest, His Dominion is expressed, and His Comaiitt to the fulfillment of its Divinely ordainedlas is evidenced.




And yet, in the Islamic understanding, it is notdGaone who is responsible for the historical pescévery individual
shares in the responsibility insofar as he hasmasduhrough his heritage and according to theieatibn of the Qur'an
a part of the God-given legacy to be a vicegerentepresent the Divine Will on earth. That roleiebhthe Jews and
Christians relinquished by veering away from theetworship of the one God is assumed by Muslimheis full and
final responsibility. Islam thus bears the obligatio make known to the world the reality of thettiical revelation of
the Qur’an, that which provides for the proper ustinding of God’s continuing action in history.ubtthe claim of the
immutability of “historical laws” — a tenet of the arixist dogma — cannot subsume the historicity of tmemah.
Islamic faith — the Deen of transcendent norms aamldes — cannot be interiorized to the extent thasliMuhistory
becomes nothing but a quest for some meta-hist@at@ation. Neither can the dictates of the Isafaith be sacrificed
at the alter of some unproven and whimsical séhistorical laws.” It is so because history for aisfim is not only a
search for theoretical meaning but a spur for pracection as well. His faith dictates that thegess of history be
subdued to the Will of Allah. To be part of thethrgcal process is to be aware and to be activarihg fully the
responsibility placed on man by his Creator.

Islam exhorts the Muslim to see not only the outivamanifestations of the different happenings ef luman
life, but to study the undercurrent of ideals anatives which have shaped those happenings. Thericist references
and the accounts of the past events are givereithr’an, not so much to fill in the gaps of oucttel knowledge, but
to systematize and generalize it and to take lessom it. The Holy Qur'an treats the events of plast not only with a
view of reviving them in our memory but for makitigem meaningful and instructive to us. It selebts significant
events, interprets them in the light of moral laasd then evaluates them according to ethical jedgsn and in the
whole process of selecting, interpreting, and eatilg the facts it provides answers to the crugigdstions about the
destiny of mankind. The attitude of Islam towardstdrical knowledge of different civilizations amdltures is of great
significance in human understanding. The Muslintdnians generally not only kept the high ideal bjestivity and
exactitude in surveying the entire course of huhavelopment, but they also sought to determineritin and goal as
well.

The Holy Qur'an and the Hadith urge us to revibes past events, both reported and experienceddasiions
that they should awaken in us a strong moral sanskeat the same time enhance its ability to acbraléng to the
commands of God, to penetrate into the apparergningless succession of events and discern thepeagent Design
and Will of the Creator and perceive that all beanmgd happening in the world is the outcome of ascimus, all-
embracing Power, and unless one is in spirituabmtevith the demands of that Power, one cannoillftife Divine
purpose for which he has been sent to this worlid. mot without a purpose that God gives dominaoceertain people
at one time, and deprives them of this positioaratther occasion. This ebb and rise of the peadeatDivine purpose
to serve. Thus Qur’'an observes: “If a wound haléctdtl you, a wound like it also afflicted the dédleving people, and
We bring these days to men by turn, that Allah rkagw those who believe and take withesses from gnyoo and
Allah loves not the wrong-doers” (Aal-e-Imran 3:140

Histories of the Jews and the Muslims, being tgibycwoven around Divine Revelation, should provide
Muslim scholar ground for a thoughtful and percepttomparative study of them. Though in the presamt political
climate, Jews and Muslims form two totally divergg@eoples, yet striking similarities in their temngbhistories are
found and pointed out in this book. In particuthere is a strong parallelism regarding the twosphaf rise and decline
experienced by the two religious fraternities dgrihe long course of their histories thus proviitgrdlly a tradition of
the Holy Prophet (SAW) on this subject reproducethis book.

The view of history in the Muslim mind is, and sibbe, a prophetic one. In the Qur'an over and again the
historic sequence is repeated — a warning, follolmedither repentance or destruction, as God seiglmkkssengers to
one nation after another. The Qur'an provides asbfas a moral interpretation of history. The cau history is a
moral agency through which the morally superion®ats rise to the top, while those who are moiaflgrior sink to the
bottom. That virtuous living, which is the outcoroka healthy religious faith, must inevitably letwl success. This
interpretation is deeper and broader than thatasf Klarx because it covers both the moral and riztaspects, while
that of Marx concentrates entirely on the mateaispects, being greatly influenced by the matetialisvolutionary
philosophies of his time. Religion is definitelytnopium for the people. The impulse towards soeiahncipation is
surely found in Islam. It always aimed at a socishere equality, justice, and prosperity would @ibvslam teaches
that God is concerned not only with moral and gyt life of man but also with total emancipatigostice, and
betterment of economic conditions. The Holy Propl8W) left for us not only a theory that is preadh but also
concrete experience and historical facts.




In the last part of the book, Dr. Israr Ahmad wigfierence to the predictions of the Holy Prophehiimmad
(SAW) reported in authentic traditions, discusses events which will take place prior to the DoomsdHe is
convinced that the global happenings are alreadyimgadn that direction. In the Middle East the stdag gradually being
set for an ultimate World War between the force&obd and Evil. Even though in the hard facts piteeatoday we
generally see a state of humiliation of Muslims #mgir virtual enslavement by the forces of the N&arld Order, the
author — on the basis of authentic prophetic trad@éi— has a staunch belief in global dominationstzrh. One notes
with dismay that very few Islamic scholars nowadpgy heed to these authentic prophecies, accotdimghich four
major episodes will take place before the end efibrld. In chronological sequence they are asvel

1. the ultimate World WarAl-Malhamg of human history, which will be fought predoantly in the Middle East;

1. the appearance of Anti-Christ, or Dajjal, in theafiphase of that War — a leader of the evil foneks will inflict
great sufferings and destruction on the Arab Muslim

2. the re-appearance of Prophet Jesus Christ (AS) wilhoause the extermination of Dajjal and his #wollowers;
and finally,

3. the establishment of the SystenKdfilafah, or the domination of Islam, over the entire globe

The world order as Pax Islamica will be an ordérpeace where no ethnic group, nation, or religious
community would be in conflict with another. Evédmotgh it will be an era of the ascendancy of Istena socio-political
order, individuals will be allowed to adhere toittgarticular religious beliefs.

The most significant point of Dr. Israr Ahmad’epentation is that he considers the future Mustadér in the
person of “Mehdi” and the re-appearance of Proplesus Christ (AS) — beliefs generally dubbed by mude
Muslims asMessianicideas — to be not only based on genuine and auth&hédith but also quite rational and logical
implications of the Qur’anic asseverations withaehto Islam’s global domination. The noteworthyrpan this context,
however, is that despite these beliefs his viewslkaim is thoroughly dynamic and active. The pro®of the Prophet
(SAW) in respect of Islam’s domination do not absoMuslims of discharging their religious obligat®in the right
earnest. Only true belief, i.e., Iman, and maxinpmssible effort in the way of Allah (SWT) guarantvation and
eternal bliss in the Hereafter.

Absar Ahmad




Anyone who seriously reads newspapers and regularly watches timteshaews would agree that
we are living in an age of unprecedented swiftness. Things angingaeverywhere with a brisk pace and
events are unfolding with an urgent rush. Different charactergerdszing and exiting the world stage in
rapid succession. Each act of the global drama is instantaneargiyngwith the next. Simultaneously, our
daily lives have also undergone an unprecedented acceleration.

Due to all this celerity, most of us are either unable to corthifetent world events and appreciate
their significance, or we are so wrapped up in our own immediate prstlat we have simply no time left
to brood over international affairs. But our inability to comprehend Itifsagyscenario — or our total naiveté
concerning the changes at the international level — does not, of cdumseish the importance of these
events in any way or obviate the need to study them deeply by ptaemgin their historical setting. We
must remain in touch with the socio-political developments in thddwas ignorance can often lead to
extinction.




Let us begin by reflecting on the past and present of the Mudtimimah her quandaries and
dilemmas, her swinging fortunes, her glorious and at times pathistiory, her uncertain present, and,
finally, her unknown destiny.

Every concerned and thoughtful Muslim is sure to ponder, at one tiamgthrer, over the question
of our bewildering rise to politico-economic prominence and then thyéteand deplorable decline. Every
historian — whether Muslim or non- Muslim — has his own theory to explenups and downs in our
fourteen hundred years odyssey. We Muslims, however, are a unique grpepptd, radically different
from all other nations, races, or communities in our very essédueoflly resemblance, in certain respects,
is with the Jews, as we shall discuss later.) This imgtiasthe factors which usually cause rise and declin
among other cultures are often not relevant for, or applicable to, the Muslims of tHe worl

Therefore, in order to make sense of all that is happening to ukknhd throughout the world, it is
imperative that we investigate our history very carefullye st pinpoint the decisive elementour rise
and fall. We must identify the law that is governg ups and downs. We must analyze our history becaug
the threads of the past are closely linked with those of the futiis®ry, as we keep hearing, repeats itself|
By probing the past we may be able to get a vision of the shdapmg$ to come. By examining our history,
we may be able to catch a glimpse of our future. Moreovercie& that we can chart our future course of
action, prudently and wisely, only when we know the path which has led to the present.

I n

As for the present condition of Muslims, there are unfortunatelytfévgs to boast about. For all
practical purposes, the Muslimmahas an integrated global entity does not exist anywhere in the re

world. The authentic and genuingrhmali has long been reduced to a mere academic concept. In reality,

we are left with a large number of Muslim “nations” and thespective “nation-states.” We are further
divided into even smaller linguistic, racial, and sectarian greapalong with inevitable hostilities and
conflicts. The inescapable result has been that although welaestat300 million in number, our combined
weight in the global policy making process is never more than zero.

It is indeed amazing that we are so many, yet we count fattlso All international disputes are
being decided today by the United States and her allies, esp&igdiyn and France, under cover of the UN
Security Council. Our national policies — interior, foreign, and fiseahre being formulated and dictated
by the guardians of the New World order, by means of such organizaitottsee World Bank and the
International Monetary Fund. Our natural resources are being contaokiedxploited by them. The wealth
belonging to most of the affluent Muslim countries is practicallytheir disposal; as a matter of fact,
Western powers can “freeze” this wealth as soon as the coorguestion attempts to take any step which is
opposed to their wishes. The Arab monarchies — despite material prygsperestic palaces, and luxurious
life style — are nothing but puppets in their hands. Muslim rulergvait the Islamic world are desperately
vying to win favors from the West; the interests of Islam lsluglims hardly ever bother them. Most of the
Muslim world is dressed in the garb of fear and hunger, and disharm@oyitgj poverty, mediocrity,
mismanagement, and corruption are reigning supreme. Even in coumb@ge there is some material
prosperity, the ubiquitous humiliation — in the form of disgrace on a glelval and lack of genuine
autonomy — is still there, as exemplified by the fact that tbleest of the Arab Sheikhs are a common
laughingstock of Western media.
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On top of this, there are the massacres and other forms ofirmggféeing endured by Muslims in
India, Kashmir, Palestine, and elsewhere. The brutalities cordnaigainst the Bosnian Muslims are still
fresh in our memories. The anguish of hearing how our sisters aeee by the thousands and how our
brothers were mercilessly tortured and slained is not somethihgvéhaan easily forget. To add insult to
injury, and much to the satisfaction of our enemies, there are Mustm kill — or conspire with non-
Muslims to suppress — other Muslims, and are often proud of their “achievements.”

Who can deny that we are, indeed, a disgraced and dishonored community in the comity of natigns?

Going through the Qur’an, we often come across words of severe comenwiaich specifically
berate the Jews for their sins. We tend to pass over thess vats a smug self-righteousness, satisfied that
these admonitions are meant for a corrupt people and that these weedsatiaing to do with us. But
consider the following Qur’anic words with an open mind and an objectitada, and it would not be
difficult to see that, much more than the Jews, these Divine vaoedactually applicable to the Muslims of
today :

Humiliation and misery were stamped upon them, theg drew upon themselves the anger of Allah.
(Al-Bagarah 2: 61)

Isn't it a fact that our politics today is nothing but an ignominislasery to the West? That our
economy is based upon nothing but shameful mendicancy? That we are, dmotbetiae most ignorant,
undisciplined, corrupt, and uncivilized people on the surface of earthitlgnié that we are intellectually
effete and academically dependent on the West? That we areywitld even eager to collaborate with the
enemy so that we may kill our brothers? If all this doesn’t domstthe worst form of humiliation, then what
does?

A common Muslim may plead before Almighty God: Aren't we supposeded the best of
communities? Aren’t we among the followers of your most belovegtet (SAW)? Aren’t the Christians
and the Jews and the rest of them enemies of Islam? Then hownyzare gustify their domination and
opulence and our miseries and destitution?

This most disturbing of questions demands our deepest attention, dgeualise of the following
two reasons:

First, it is imperative that we familiarize ourselveghwthe Divine Law that has been operating
throughout human history. We must understand that instead of being innotiems wicthe vagaries of fate,
we ourselves are responsible for our pathetic state of existéfeeneed to clearly realize that mere
grumbling and complaining will not solve our problems, and that we nemhfess our sins and repent with
the true spirit of repentance.

Secondly, just as a correct diagnosis is an indispensable preedouigproper treatment, in the same
way we need to identify the real cause of our miseries befereaw formulate and chart a plan of action.
This is important so that the limited amount of energies and resoweailable to us are not lost in
superficial and useless undertakings. Instead, a precise appreoiathe seriousness of our situation, and a
correct interpretation of that situation in terms of its etiolegyooth are essential steps as far as any hopes
for a successful revival are concerned.




Before discussing the Divine Law which deals with the rise falidof nations, civilizations, and
empires, it is necessary to emphasize that Almighty All&T5is never a passive onlooker vis-a-vis human
history, but that each and every event takes place as a manifestation of His enueigwid infinite wisdom.

There was an interesting idea called Deism that became papulee 17th century Europe, the subtle
remains of which are still lurking deep down in our minds. Accordinthi® view, God did create the
universe, but He has long since removed Himself from its affaird only the blind and deaf laws of nature
are now running the show. God is busy, so to speak, in a sort of self-contemalati He doesn’t care at all
about the humanity He once created.

The Islamic perspective, in sharp contrast to Deism, is thatghty Allah (SWT) is not only the
Creator, Designer, and Fashioner of the cosmos, but He is alsovise§n, Ruler, Administrator, and
Guardian. The logical conclusion that necessarily follows from liblef is that nothing happens in the
universe — not even the movement of a tiny leaf in the morning dreeavithout the permission of
Almighty Allah (SWT). Although human beings enjoy a limited freedofmaction and are, therefore,
responsible for the consequnces of their actions on the overall histpracess, the fact remains that a
human action as such is not effective in causing any event, unless it is allowedigiytpaisllah (SWT).

Since Almighty Allah (SWT) — in addition to being All-Powerful is-also the Most Wise, everything
that takes place in the arena of human history has a profound reasbnmeéyi or may not be immediately
apparent to us. Human beings are extremely myopic creaturesigdblki infinitely broad perspective, in
terms of both time and space, that is required to appreciate sderwiand the long-term planning of the
Creator. However, with the help of the Holy Qur'an and the guidanoéded by Prophet Muhammad
(SAW), it is possible to understand the general purpose and directibistofy in an overall manner,
although the meaning behind every individual event and its signifidartbe Divine scheme will probably
remain elusive.

The Holy Qur'an urges us to contemplate the events of the pdbgyaare indicators of th@innahof
Almighty Allah (SWT); it teaches us to try and penetrate i@ apparently meaningless succession of
historical happenings and to discern the design and will of the Ciestiord them, and to try and appreciate
how the events in the world actually represent the plans of an Omnipotent Supreme Being.

It is important to keep this fact in mind: However random andeasrthe events of history may appear,
there is a definite purpose behind each one of them. It is the vaative Energy, or the Will of Almighty
Allah (SWT), that is active in the entire sweep of history.réhe a certain order and pattern hidden beneath
the plethora of seemingly inconsequential and disconnected histoitsal Keothing is useless, no event is
arbitrary or futile. In fact, as we shall see in the latet phthis book, a profoundly meaningful evolutionary
process is taking place by which humanity is moving, slowly buwdgte toward its final destination.
Although the details and finer points of this ongoing process are beyonelitte of human understanding,
its broad outline is quite comprehensible.

Within this general scheme of things, there are certain uaivetghs which remain constant. As the
Qur'an warns us:

You will not find any change in the law of God (BR&ath 48:23)

The Islamic view of history can be explained in terms of theopbphy ofideals as presented by late
Dr. Muhammad Rafiuddin (1904-1969), former director of Igbal Academy @KarRakistan). According to
him, the unchanging characteristic of the human nature — ingrained, of course, bitglAllah (SAW) —
is that the motivating force behind all human endeavors is thefargdgeals Thus, different stages of the
life of a culture-civilization, i.e., birth, growth, decline, and dea#im be correctly understood only in terms
of this philosophy ofdeals briefly described in the following paragraphs.




A number of individuals inspired by a single ideal organize themseh the form of an ideal-group,
e.g. a primitive tribe or a modern state. Their ideal may tertain personality, a supernatural belief, or a
social theory. By definition, members of the ideal-group believe itheal to be the highest possible form of
Beauty and Perfection. They make an effort to realize the idgabctice, the result of their effort being the
intellectual, cultural, and behavioral framework of that particudalture-civilization, including their
language, religion, art, music, poetry, architecture, morality, philosophy, scieddava

Initially, Almighty Allah (SWT) allows the culture-civilation to freely prosper and develop in all
directions. In due course of time, however, the inherent defects anthintenflicts of the wrong ideal start
manifesting and the ideal-group begins to deteriorate. Ultimaiedy, a variable period of time, the culture-
civilization gradually dies and disappears, making way for the anecttpossibly better ideal to capture the
imagination and passion of a fresh generation, and the process litggdhtsn a relatively higher plane of
evolution. One Qur’anic verse summarizes this entire process in these words:

Do they not see how many generations We did de$tefyre them, whom We had firmly established
in the land as We have not established you, andestenl abundant rain on them, and made rivers lap
at their feat, yet whom We destroyed for their sared raised new generations after them? (Al-An‘aam
6:6)

A deep study of history will show that the social evolution of humasiiprogressing in a particular
direction. Adopting and discarding one ideal after another, it is destinealcto ttee ultimate, permanent, and
stable culture-civilization which will be based on the Right Ideal, an ideal which is in harmony with the
human nature, and therefore free from all possible defects. Thigezalvilization of the future will be
characterized by the domination of the Right Ideal; in other wordshdylomination of Islam. We shall
return to this topic later in this treatise.

L #  $ %&#!'

As far as the individual human being is concerned, the Holy Qur'desriavery clear that the life of
this world is only a trial and a test, and that the consequencesafog bad deeds — in the form of rewards
or punishments — are reserved for the life-beyond-death, the Hereaftéhe Al-Aakhira Thus, the
Almighty says:

Glorious is He who holds the Kingship in His hamtho has power over every thing, who created death
and life in order to try you, to see who of you aest of deed. He is All-mighty and Forgiving. (Al-
Mulk 67:1,2)

Verily We created man from a sperm joined (to themo) to try him, then gave him hearing and sight.
We surely showed him the way that he may eithegrbeful or deny” (Al-Dahr 76:2-3)

We have made whatever exists on the earth its adorto test and try them (and) know who acts
better, for We shall certainly turn it to barrersti(Al-Kahf 18:7-8)

This implies that the pains or troubles a person may face diméngourse of this-worldly life aneot
the penalties or punishments for his wrongdoing; similarly, the raht@&mforts or prosperity or power one
may enjoy are similarlypotthe rewards or compensations for his good deeds. What we experiehnisdifi t
are the different ways in which the Lord tries us. This has been made clear in th@udaly thus:

Every soul will know the taste of death. We temmt wvith evil and with good as a trial; and to Usiyo
will return. (Al-Anbia 21:35)

However, the most significant point to note is that the above discuapplies only to individuals and
not to nations or communities. The Holy Qur'an teaches us that the mamgch Almighty Allah (SWT)
deals with different nations is quite different from the way hicly He deals with individual human beings.
The rewards and punishments for the individuals He postpones till theddagybut when it comes to the
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behavior of entire nations and communities, the rewards for good deetieganahishments for bad ones are
often delivered to them right here in this world. This point is explained in the followiagnaahs.

Our Creator and Sustainer has provided the means to satiiynadin needs and urges, including the
human desire for guidance. Almighty Allah (SWT) established thigutisn of prophethood in order to
guide humanity towards the Right Ideal. This is because the neewwotke highest ideal of Beauty and
Perfection, and the urge to love and worship that ideal, is the masiible desire of the human soul. A
prophet omabiis a person who is endowed with the knowledge, through Divine revelativalwe that the
only true Ideal worthy of our love and worship is none other than Almighigh (SWT) Himself. The
system of life based on this Ideal is characterized by an uncoraisurrender to the will of the Creator,
and this is what every prophet has preached to his people.

According to some traditions, there have been 124 thousand prophets in aif, \Bhigh were also
messengers. Although the Qur'an does not clarify in an explicit manndistiretion between a prophet and
a messenger, and hence there are a number of opinions on this poinbsthiegical explanation in our
opinion is as follows. We believe that a prophetaii, who was specifically appointed by Almighty Allah
(SWT) to guide a particular nation or community, got promoted to thle & His envoy, in a manner of
speaking, and therefore he would become a messengexsasl This means that all messengers werg
chosen by Almighty Allah (SWT) from among the prophets; that adsengers were prophets, but not all
prophets were messengers.

The Holy Qur’an tells us that after the advent of a messengasaolto a given nation, the rise and fall
of that nation became linked solely to its collective responsthé¢oDivine messenger. If the people
surrendered to the commands of their Creator and obeyed His messiesgenjoyed peace and prosperity
and material comforts. But if they showed ingratitude, and refuséalldev the Divine message, then they
became liable for the most severe punishment from Almighty Allah (SWT).

A community or a group of people who thus rejected the Divine messeegt towards them became,
in the sight of Allah (SWT), an impediment to the overall evolutddrhumanity towards the ultimate
realization of the Right Ideal. Therefore, the Divine plan forhbman race demanded that such a useles
and spiritually barren people be removed from the face of the earth, ona# afidThis can be described as
the law of “annihilation of the worst.”

In this context, nearly identical stories of six different natigpgear in the Qur’an, each of which was
guilty of rejecting their Divinely appointed messengers. All of these natvens destroyed and eliminated as
a punishment for their sins and transgressions. These condemned natladedinén chronological
sequence, the people of Prophet Nuh (AS), a nation called Aad to which Rdoph@S) was sent, a nation
known as Thamud to which Prophet Saleh (AS) was appointed, the tvés oftiSodom and Gomorrah
which were assigned to Prophet Lut (AS), the people of Prophet Silasih and finally the Egyptian
Pharaoh and his followers who rejected Prophet Musa (AS). Of couese,mhay be numerous other nations
who met this fate; although only six of these are mentioned in the Holy Qur’an.

It should be kept in mind that such clear and open manifestationswfédtieof Almighty Allah (SWT)
used to appear in the past only after one of His messengers hantlgxtid unambiguously communicated
the Divine message to a particular group of people, and they rehyaensistent in refusing to surrender
before the will of their Lord. The Qur’an is very emphatic on this point:

We never punish till We have sent a messengerlsfal17:15)

But your Lord does not destroy habitations withioawing sent a messenger to their metropolis to read
out Our commandments to them. (Al-Qasas 28:59)

11




The converse of the above mentioned Divine Law is also true: idnnttat unconditionally accepts the
Sovereignty of Almighty Allah (SWT), and acts accordingly, isssed with all that is good and desirable in
this world. This has been described by the Qur'an in several ways. Here are twoesxampl

And if they had followed the teachings of the Torald the Gospel, and what has been sent down to
them by their Lord, they would surely have enjoyblssings) from the heavens above and the earth
below their feet. Some among them are moderateg\ilis what most of them do. (Al-Ma’ida 5:66)

But if the people of these regions had believed f@aded God, We would surely have showered on
them blessings of the heavens and the earth; lytdhly denied, and We punished them for their
deeds. (Al-A'raf 7:96)

The Qur'an maintains that the real and everlasting rewardsel@ving in and obeying the commands of
Allah (SWT) will manifest themselves in the next world, thadédter, orAl-Aakhira However, there is a
great deal to gain in this life as well, in the form of social harmony, peace, andlgensperity.

For those who do good there is good in the wonldl certainly the abode of the next is better. (AN
16:30)

( )*

A community that obeys the commands of Almighty Allah (SWT) bexsomiear to Him. This
privilege is, however, coupled with many obligations. The more glaridsbounties a nation is blessed with,
the more are its responsibilities in the sight of Aimighty Allah (SWT).ileges and obligations go together.

A community that claims to be the follower of a messengerli@hASAW), and custodian of His
message in the form of a revealed Book, automatically becdraaegpresentative of the Almighty among
other nations. This is a tremendous responsibility. If the behaviarcbfa community is in contravention to
its claim, then, according to Divine Justice, they deservehallhumiliation and disgrace, sufferings and
miseries in the life of this world. If their character and rtsyréeir way of life, their society and culture, and
their politico-economic norms are contrary to the teachings of ivieeDRevelation, then this constitutes an
unpardonable crime. The reason is that such behavior, instead of presentitigactive and true picture of
the way of life based on the Right Ideal — and thereby bringing peepler to Allah (SWT) — serves only
to repel them away from the Divine Guidance by displaying a tist@nd ugly image of that guidance. The
Qur’an is very explicit on this point:

O you who believe, why do you profess what you dbpractice? Saying what you do not practice istmos
hateful in the sight of God. (Al-Saff 61:2,3)

Do you believe a part of the Book and reject apdiere is no other award for them who so act but
ignominy in this world, and on the Day of Judgmitmat severest of punishment. (Al-Bagarah 2:85)

A strange characteristic of such disgraced communities isnrgite of receiving frequent installments
of Divine punishment, they continue to believe that Allah (SWT) timhgs them. Due to this self-deception,
which is based upon their claimed association with a holy messengdalof(8WT), they continue to live in
a fool's paradise of their own making. They feel satisfied inutifeunded conviction that they deserve, as 4
birthright, some kind of preferential treatment from their Lord} juscause they belong to a particular
community and for no other reason. The Qur'an tries to shake such centpt@ople from their deluded
slumber thus:

The Jews and the Christians say: “We are sons af @ beloved of Him.” Say: “Why does He
punish you then for your sins? No! You are only tals; of His creation.” (Al-Ma’ida 5:18)
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And they (the Jews) say: “Hell fire will not touais for more than a few days.” Say: “Have you so
received a promise from God? Then surely God witlwithdraw His pledge. Or do you impute things
to God of which you have no knowledge at all?” @dgarah 2:80)

Unfortunately, the image we get from these verses is a biisgly true representation of today’s
Muslims. Even the repeated episodes of severe punishments, in tigeobackof continuous sufferings, has
failed to produce in us any sense of guilt or remorse. Instead, ouy degrained myth of being a privileged
people has remained intact. Unbelievable as it may sound, the mgn&cdisve receive, the more we fall in
love with ourselves, blinded by our supposed righteousness and delusion ofrogramgeur. Such irony,
however, may well be a part of our punishment.

I n

The word “Islam” stands for submission before the Sovereignty ofighity Allah (SWT), as
proclaimed by His prophets throughout human history. The number of these drglasnmentioned earlier,
is reported to be 124 thousand. However, irrespective of the exad, figisrgenerally accepted by scholars
of the Qur'an that five of them are the most prominent and most roflinése include Prophet Nuh (AS),
Prophet Ibrahim (AS), Prophet Musa (AS), Prophet Isa (AS), and Prophet Muhammad (SAW).

Out of these, Prophet Nuh (AS) was probably not endowed with any DBdripture. Prophet
Ibrahim (AS) did receive some sort of scriptures, but therenwdermal law orShari‘ahin them. Similarly,
the Zabur or Psalms of Prophet Dawood (AS) and ltijeel or Gospel of Prophet Isa (AS) contained nothing
that can be described as law; instead, they were composed of hymxbadtions, respectively. It follows
that, among the known Divine Revelations, only two can be describ&baks,” in the sense that they
containedShaifah, — the Torah (ofauraa) and the Holy Qur’an. The former is the name given to the “Fivg
Books of Moses,” also called tiientateuchwhich are included in the beginning of the Old Testament. Th
latter, i.e., the Holy Qur’'an, is the final and ultimate Book as revealed to Prophetrikhalda( SAW).

It is significant to note that the Torah was revealed to Prdyghea (AS) as a guidance only for the
Israelites, whereas the Qur'an — being the last of Revelatiodescribes itself as “The Guidance” for the
whole humanity, for all times to come.

The main conclusion of the above discussion, however, is that thereebadonly two Muslim
“Ummals” during the entire period of known human history. This is because ghesig of such a
community is always preceded by — and is the direct result ofSkaa‘ahbeing given to a messenger and
through him to his followers. Since there had been only two versiohg @ivine Law that we can be sure
about, i.e., the Mosaic Law and tBlari‘ah of Prophet Muhammad (SAW), it follows that there had beel
only two MuslimUmmals — the Israelites or the Jews who were the previbumah and the community
of the followers of Prophet Muhammad (SAW), which constitutes the current antfimahh

Next, we shall discuss the common features and distinguishing whaties of these two
communities, along with a brief review of their history and thegmestate of their affairs. The relevance of
this topic is based upon the fact that, according to the predictionsophd® Muhammad (SAW), the
Muslims and the Jews of the world — as custodians of Divine Reweda— are going to act as two key
players with regard to the ultimate destiny of mankind.

Certain pointers of the Qur'an and detailed prophecies inlddéth literature predict the events that
would happen before the end of the world, that is, they foretell thedfitslof the global drama. It is vital to
comprehend these predictions with reference to their proper backgroummhlyntd clear our minds of any
distrust or doubt, but also to prevent any feeling of bewilderment wiarwhich has been promised does
take place.
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Another reason for discussing the history of the previgtmsnalh) as will be elucidated shortly, is the
stunning resemblance between the history of Jews and that of Muslifiact that was also foretold by
Prophet Muhammad (SAW).

+

The Jews remained the sole custodians of the Divine Message and His Bdolo&irtao millennia
— from about 1350 B.C., when Prophet Musa (AS) was given Torah and the Gobwétiathe Israelites
took place at Sinai, to 624 C.E., when the changeibfa from Jerusalem to Makkah symbolically
announced the birth of a néwnmah

The Jews were relegated from their rank because of thesgressions and haughtiness. The Qur'an
severely criticizes and upbraids them for their long record ahiitgde and repeated violations of Divine
injunctions, and declares them a condemned people. These reprimandssueck by Almighty Allah
(SWT) because of the continued failure, on the part of the Jews,rp aat their responsibilities as
custodians of the Divine Revelation. From the Second ye#fijath onwards, the followers of Prophet
Muhammad (SAW) were appointed as guardians of the Message of Guoatllaas His representatives
among all nations. Thus, this supreme blessing of Almighty AllahT)SWeé., His revealed guidance in the
form of a Book, is something common to both the Jews and the Musltmsgh the Hebrew scriptures are
no longer in their pure and unadulterated state. In this context the ifajlox@rse appears twice in the
Quran:

Remember, O Children of Israel, the favors | bestbwn you and made you most exalted among the
nations of the world. (Al-Bagarah 2:47 & 122)

Another point of convergence between the Jews and the Muslims sdimnent personality of
Prophet Ibrahim (AS), the patriarch who is equally revered bydhewers of both faiths. The Jews, of
course, are the descendants of Prophet Ishaq (AS), younger son of Pophiet (AS). Similarly, the
earliest Muslims were Arabs — the descendants of Prophet Ibeabld€ér son Prophet Isma‘el (AS) — and
they constitute today the nucleus of the Muslirnmah But irrespective of this genealogical relationship,
the whole of the Muslilummahhas an attitude of veneration and high regard for Prophet Ibrahijn #¢8S
they consider him to be their spiritual father.

n
! $$ y ~ s I
There are two important features which not only distinguish theiMsidgfom the Jews but also
prove the former’s clear superiority over the latter. Thd fggelated to the fact that the present Muslim
Ummahis collectively responsible to preach and spread the Messajengfhty Allah (SWT), and to try
her utmost for establishing the domination of Islam over the egibiee. This stupendous duty is, in fact, a
logical corollary of the culmination of Prophethood.

The most outstanding characteristic of the advent of Prophet Multhr(@#\WV) is that the
institution of prophethood has reached its acme of perfection with hestaddince the ultimate echelon of
prophetic evolution has been reached, it follows that there shall bemopmophets. But the world has not
yet ended, and the humanity is still thirsty for the knowledge oR#ed and still yearning for a just social
system. This can only mean one thing: The Mudlimmahis now responsible, as a whole, to continue the
work of the prophets.

The Quran proclaims that the purpose behind the advent of Prophet Mudaf8#@/) is the
establishment of the ascendancy and domination of Islam over afitesgdife, all over the world. The
following words appear thrice in the Holy Qur’an, defining the manifesto for a gldaalitsRevolution:
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It is He who sent His Messenger with The Guidarsleur'an) and the true way of lifedfeen-al-
Hag), in order to make it prevail over the entire maddiving. (Al-Taubah 9:33; Al-Fath 48:28; & Al-
Saff 61:9)

Unlike previous messengers of God, the advent of Prophet Muhammd) (8&s not just for his
own nation, the people of Arabia, but it was also directed towardsaalkind in general, for all times to
come. Again, unlike the Jews, who were asked only to act in accerdatiicthe Mosaic law, the Muslims
have a much extensive and arduous responsibility on their shoulders, tinvay are obliged to guide and
lead the entire humanity. Muslims are required to obey the commarisdoin their own lives, to preach
God’s Message worldwide and in every generation till the end of the veordl to struggle tirelessly with the
objective of making Islam dominant as a socio-political order.praeious MuslimUmmal in contrast, was
never required to perform all these duties.

The second point of difference between the Jews and the Musltires,isn contrast to the former
who were a uniracial community (being composed of only the “Childrdsraél,” i.e., the descendants of
Prophet Yaqoob), the present Muslidmmahis a multiracial and multinational community. The Jews
themselves, or any other nation for that matter, can join the Mudfitimahanytime they want — by
accepting Prophet Muhammad (SAW) as the final Messenger of B@drace, color, language, or previous
creed notwithstanding.

The MuslimUmmahis basically a diverse group of people belonging to all kinds dérdift
national, ethnic, and linguistic backgrounds. In general, however, thenMusiimahcan be seen as being
composed of two distinct components: the descendants of Prophet Isi&)'etgferred to in the Qur'an as
ummiyean(the unlettered people), as well as all other peoples and natiémsedeto in the Quran as
aakhereer(those of later time).

In other words, the Muslirdmmahis made up of a nucleus or a core of Arabs, surrounded by ng
Arab nations, whether they be Kurds or Turks, Persians or Indian, Afginddsihgals, Black of African
origin or Whites of European descent. The common element or the bindogytfat brings all of them
together and keeps them united — at least in theory — is obviously their faith and idéodo gy, Islam.

It is rather gratifying to learn that we Muslims enjoywa{old superiority over the Jews. But it
doesn’t take a genius to realize that being superior also méahswe have to fulfil many more
responsibilities and obligations. The Jews were repeatedly punishédeforcollective crimes, but if we
were to follow in their footsteps then this would make us liabla thastisement much more severe thar
what they received.

Similarly, the most prominent part of the Muslidmmah— the Arabs — also enjoy a form of
superiority vis-a-vis other Muslims; this is because Prophet Moted (SAW) was one of them, and
because God’s final Message was revealed in their own landgBaigexss we have described above, the fac
is that the more privileged you are, the greater is your resplilysiThe Arab Muslims have, in general,
failed to live up to their exceptionally privileged position as pienary custodians of Divine Message,
thereby making themselves liable to Divine retribution. It foddWwat the main impact of any major episode
of Divine punishment, that might befall the Muslims, will have tebdured by the Arabs. This was foretold
by Prophet Muhammad (SAW), as we shall see later on.

Ty /;

We now turn to the history of Jews, in the hope that the Muslimtig@grn something from their
ups and down.

By the time when the Qur'an was being revealed to Prophet Mubdr(@&/&V), the Jews had
already passed through two phases of rise and two phases of declgemehal, they enjoyed material
prosperity and political domination as long as they acted rightearsilysuffered from misery and slavery
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and persecution whenever they rebelled against the Divine commdredgeivs were invited, through the
Qur'an — and that invitation is still open — to accept Prophet Muhan{®aw/) as the last Messenger of
God and to repent for their collective sins. They were cleadyngd that rejecting Prophet Muhammad
(SAW) and the Qur'’an would mean that their humiliation will continue. The Qur’'an pmelai

We announced to the Children of Israel in the Bd¥kiu will surely create disorder twice in the lgrahd
become exceedingly arrogant.” So, when the timgheffirst prediction came, We sent against you Our
creatures full of martial might, who ransacked yoities; and the prediction was fulfilled. Then Wyave

you a chance against them, and strengthened yduwealth and children, and increased your numbers
(and said): “If you do good, you will do so for yoown good,; if you do evil, you will do it for youwwn
loss.” So when the time of the second predictiomesa(We roused against you another people) to eavag
you, and to enter the Temple as they had doneirstetifne, and to destroy utterly what they conguaer
Your Lord may haply be merciful to you. But if yoepeat (the crime), We shall repeat (the punishment
(Al-lsra 17:4-9)

In order to comprehend these historical events, alluded to in the adr@es vand to appreciate their
significance with regard to the Muslims of the world, we must go back in time.

As mentioned before, Jews are the descendants of Prophet Yaqoob @#$) knrown as Israel —
son of Prophet Ishaq (AS), son of Prophet Ibrahim (AS). Prophet Ibralnh#&d migrated, nearly 4000
years ago, from the city of Ur in the Euphrates Valley (now)Ilta Cannan (now divided between Jordan
and lIsrael), along with his wife Prophet Sarah (SA) and nephew ProphéAS). Prophet Ibrahim (AS)
acquired a second wife, Hajrah (SA), who bore him Isma‘el, wheralseB& years old. Then, at the ripe old
age of 100, Sarah (SA) gave birth to his second son, Ishaq. Prophet Ip#&)imstablished two centers for
the spread of God’s word, one in Makkah where he settled Hajirghai@Rher son Prophet Isma‘el (AS),
and the other in Palestine where he settled Sarah (SA) and herogbret Ishaqg (AS). This gave rise to the
birth of two great nation®8anu Isma‘elandBanu Israel as promised by Almighty Allah (SWT). According
to the Old Testament:

God said to Abraham: “Look up at the sky, and cotlmat stars, if you can. So many will your
descendants be.” (Genesis 15:5)

0O 1.

Prophet Yousuf (AS) — the grandson of Prophet Ishag (AS) — was ahikettorthe top in the
kingdom of Egypt, after being sold there as a slave becausmalesolent sibling rivalry. Prophet Yousuf
(AS) then invited his father and his eleven brothers and theiliéami- 70 strong — to Egypt, and helped
them settle in a hospitable and congenial country. This most probablyneapgering the period of the
Hyksos dynasty.

The Israelites continued to grow during the next 400 year, and develagiethous twelve tribes.
Initially they enjoyed a life of prosperity and were respectethbylocals. However, after the decline of the
Semitic Shepherd kings in about 1550 B.C., they were increasinglyaseaiens, and therefore a security
risk, by the nationalist Pharaohs of the nineteenth dynasty. Asilg the rulers started to abuse and exploit
them as slaves, and even adopted a policy of ethnic cleansing towards them.

Their miseries continued until Almighty Allah (SWT) raiseatret Musa (AS) as His messenger.
He rose as a charismatic leader of the Israelites, andadfteg struggle with the Pharaoh, freed them from
bondage. The migration of the Israelites from Egypt, called thed&s,” most probably took place around
1350 B.C.. The Holy Qur'an reminds the Jews of Allah’s benevolence thus:
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Remember, We saved you from the Pharaoh’s peoptewrbnged and oppressed you and slew your
sons but spared your women. In this was a greatftom your Lord. Remember, We parted the sea
and saved you, and drowned the men of Pharaohebgdarr very eyes. (Al-Bagarah 2:49,50)

Prophet Musa (AS) led the Israelites into the Sinai peninsultheaNorthern tip of which lays
Mount Sinai — orJebel Musa— the present day site of St. Catherine’s Monastery. It was here thafhwymi
Allah (SWT) gave him the guidance for his people in the form of Torah. The fa@umenant with Israelites
also took place, when they promised to obey Allah’s commands and, in, risey were promised constant
care, prosperity, and victory over their enemies.

Prophet Musa (AS) and his people then went about a hundred and fifsynortd of Mount Sinai,
into the wilderness of Paran, at the Southern border of what wasathesh Cannan. According to the Old
Testament, Almighty Allah (SWT) said to Prophet Musa (ASkr® men out to explore Canaan, the land
which | am going to give to the Israelites.” (Numbers 13:2).

Twelve spies were sent, one from each tribe, and they returteedf@ty days to report that the
Promised land was flowing with milk and honey. However, except foraiathem — Joshua and Caleb —
they weren't willing to go to war, saying that the towns wemtiffed, their inhabitants formidable and of
gigantic stature. Hearing such discouraging reports, the lesslinply refused to fight, despite all attempts
to persuade and convince them. The Bible vividly portrays the scene of their refusal:

The whole Israelite community cried out in dismaydahe people wept all night long. Everyone
complained against Moses and Aaron: “If only we Hal in Egypt or in the wilderness!” they said,
“why should the Lord bring us to this land, to dhiebattle and leave our wives and our dependents to
become the spoils of war? It would be better fotaugo back to Egypt.” And they spoke of choosing
someone to lead them back there. (Numbers 14:1-4)

As a result of their cowardliness and lack of faith, the Pmnisand was withheld from the
Israelites for a period of forty years. Almighty Allah (SW@dndemned the Israelites to wander in the
wilderness of Sinai for a full generation. The Holy Qur'an narrates this whoteemz as follows:

(Musa said) “Enter, O my people, the Holy Land tBad has ordained for you, and do not turn back,
or you will suffer.” They said: “O Musa, in thatrid live a people who are formidable; we shall never
go there until they leave. We shall enter when the@yaway.” Then two of the men who feared (God),
and to whom God was gracious [i.e., Joshua andoCated to them: “Charge and rush the gate. If you
enter, you will surely be victorious. And place ydrust in God if you truly believe.” They said: “O
Musa, we shall never, never enter as long as treyhere. Go you and your Lord to fight them; we
stay here.” (Musa) said, “O Lord, | have controleownone but myself and my brother; so draw a
dividing line between us and these, the wicked fEebANd God) said: “Then verily this Land is
forbidden them for forty years, and they shall wemgerplexed over the earth. So do not grieve for
these, the wicked people.” (Al-Ma’ida 5:21-26)

/

The men who had set out from Egypt under Prophet Musa (AS) wenrly digoid of any sense of
honor or self-respect, and they lacked the necessary courage @&ndddd face their enemies in battle. The
reason for their low morale was obviously their centuries longsfaand persecution in Egypt. During their
forty years wandering, however, the older generation perished anteplased by a new generation that
grew up in an environment of total freedom. As a result, this fyeabration had a strong enough characte
to invade the Holy Land under the leadership of Joshua, the successopluétRViusa (AS). The Israelites
were thus able to conquer most of the cities, despite the fath#iiaenemies had fortified towns, advanced
weapons, and swift chariots.
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The conquest of the Promised Land, however, remained incomplete. loftekdtroying the
numerous nations inhabiting Palestine, as they were told to do, the Isréadlitéctim to tribal parochialism.
They failed to establish a single unified kingdom of their own, antleli the Land among themselves.
Thus, losing their political and military strength, the Israslieere forced to live side by side with the
corrupt and idolatrous communities of their time. This not only resukegl soon in their adopting all the
moral evils of Amorites, Jebusites, and Canaanites, etc., butatlseii being driven out from a major part
of Palestine by the incessant attacks of the unconquered nations, especiallygtieeRhil

At last the Israelites felt the need to preserve theirpeddence and regain their unity. A delegation
of elders from each tribe gathered and requested their prophet —ISamwi@ppoint for them a ruler, who
chose Saul (ofaloo) as the king of Israelites. This episode of Jewish histoaysis mentioned in the Holy
Quran (Al-Bagarah 2:243-248), and took place around 1020 B.C.. Taloot wasuatseded by Prophet
Dawood (AS) and Prophet Suleman (AS), and under the rule of thesegytbatekings, the Israelites were
able to transform themselves from a small group of quarrelibgstrinto the most powerful kingdom
between the Nile and Euphrates. During the years 1020 B.C. and 922 B €l.rdached the zenith of its
territorial size and political power, enjoying an era of peace afidence. Culture, trade, and industry
flourished, especially during the reign of Prophet Suleman (AS). diheuds Temple was also built for the
first time in Jerusalem.

$ ’

The death of Prophet Suleman (AS) — or King Solomon, as he is aalted Bible — marks the
beginning of the first period of decline for the Israelites. Theednibonarchy disappeared, and in its placq
arose two kingdoms — Israel in the north and Judah in the south. The pedpke rdrthern kingdom
crowned Jeroboam, an official who had rebelled against King Solomon leevd riefuge in Egypt, and he
made Shechem his royal city. The southern kingdom continued to be ruled Byavidic dynasty, its first
monarch being Rehoboam, son of Solomon, with its center at Jerusalem.

Although both kingdoms were strife-ridden from the very beginningelsvas especially turbulent
because of its large population which seldom agreed on anything. &lylitinstable, the northern kingdom
suffered a prolonged period of internal warfare until 876 B.C., when ay @affioer Omri got hold of the
throne and built a new capital at Samaria. He, however, adopted yagfotiompromise with paganism, as a
result of which the common people began to assimilate various pshythpiactices of the neighboring
communities. The rise of paganism became especially serious Omdgls son Ahab, who married a
Phoenician princess, Jezebel. She started a ruthless campaigretouvilsrael’s traditional monotheism,
and to replace it with the Canaanite fertility cult and the hipref Baal. Two prophets, Prophet Elias (AS)
or Elijah and Prophet Al-Yasa (AS) or Elisha, rose and tried thesit to warn their people, and to check
their growing inclination towards paganism, but the cult of Baal dedassociated rituals of licentious
dances remained irresistibly attractive for the austere Israelites

At last, Almighty Allah’s anger manifested itself in tharrh of Assyrians from the north, whose
takeover of Israel started gradually but ended with severe sulgog Initially, the kings of Israel were
forced to pay tribute money to Assyria, but in 721 B.C., the Assyrian armies,kingé&argon, attacked and
plundered Samaria, killing thousands of her inhabitants. According to smids inscription, King Sargon
carried away 27,290 Israelites into captivity, and scattered thems eastern provinces, terminating the
existence of the northern kingdom as an independent nation.

On the other hand, the history of the southern state of Judah displégtivalyeslower degeneration
in beliefs and morality. However, they too started to indulge inwawkhip and transgressions of the Divine
Law, becoming more and more corrupt with every passing generataphd®isaiah rose and tried to reform
his people during the period 740 B.C. to 700 B.C.. His warnings and propheciesch-wdne collected in
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the “Book of Isaiah” of the Old Testament — clearly testifythe moral decadence of his times. Here are
few statements from his sermons:

You sinful nation, a people weighed down with irtgu

a race of evildoers, children whose lives areralegd,

who have deserted the Lord, spurned the Holy @nsrael,

and turned your backs on him!
Why do you invite more punishment, why persistaurydefection?
Your head is all covered with sores, your wholeybiscbruised,;

(Isaiah 1:4,5)
Your rulers are rebels, associates of thieves;
every one of them loves a bribe and chases giftsr
they deny the fatherless their rights
and the widow’s cause is never heard.
(Isaiah 1:23)

Once again the Lord spoke to me; he said:

Because this nation has rejected the waters od&hil
which flow softly and gently,
therefore the Lord will bring up against it
the mighty flood waters of the Euphrates.

The river will rise in its channels and overflowitd banks.

In a raging torrent mounting neck-high it will svgearough Judah.
With his outspread wings
the whole expanse of the land will be filled,
for God is with us.

Take note, you nations; you will be shattered.
Listen, all you distant parts of the earth:

arm yourselves, and be shattered,;

arm yourselves, and be shattered.

Devise your plans, but they will be foiled;
propose what you will, but it will not be carriedt;
for God is with us.
(Isaiah 8:5-10)

Then came Prophet Jeremiah, who tried to shake his people out gbehegrted ways, idolatry, and
apostasy, during the period 627 B.C. to 587 B.C.. His sermons, however, met wignae mpposition from
a corrupt society that was addicted to idol-worship to the point oti¢sra. His teachings were later
collected as the “Book of Jeremiah” in the Old Testament, from which the followoaypes are taken:

Listen to the words of the Lord, people of Jacdbyau families of Israel.
These are the words of the Lord:

What fault did your forefathers find in me,
that they went so far astray from me,
pursuing worthless idols
and becoming worthless like them;
that they did not ask, “Where is the Lord,
who brought us up from Egypt
and led us through the wilderness,
through a barren and broken country,

a country parched and forbidding,
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where no one ever traveled,
where no one made his home?
| brought you into a fertile land to enjoy its frui
and every good thing in it,
but when you entered my land you defiled it
and made loathsome the home | gave you.
The priests no longer asked, ‘Where is the Lord?’
Those who handled the law had no real knowledgaenf
the shepherds of the people rebelled against me;
the prophets prophesied in the name of Baal
and followed gods who were powerless to help.
(Jeremiah 2:4-8)

Stop before your feet are bare and your throadished.
But you said, ‘No, | am desperate.
| love foreign gods and | must go after them.

As a thief is ashamed when he is found out
so the people of Israel feel ashamed,
they, their kings, their princes, their priestsd their prophets,
who say to a block of wood, “You are our father’
and cry ‘Mother’ to a stone.
On me they have turned their backs
and averted their faces from me.
Yet in their time of trouble they say,
‘Rise up and save us!
Where are the gods you made for yourselves?
In your time of trouble let them arise and save.you
For you, Judah, have as many gods as you have towns
(Jeremiah 2:25-28)

Israel, | am bringing against you a distant nation,
an ancient people established long ago, saylsdite
a people whose language you do not know,
whose speech you will not understand,;
they are all mighty warriors,
their jaws are a grave, wide open,
to devour your harvest and your food,
to devour your sons and your daughters,
to devour your flocks and your herds,
to devour your vines and your fig trees

They will beat down with the sword
the walled cities in which you trust.

(Jeremiah 5:15-17)

Despite all these explicit and unambiguous warnings — deliverdu timtabitants of Judah by two
of their great prophets — there was no sign of any remorse or a@penthatsoever. Instead, the Israelites
stubbornly continued in their pagan practices and disobedience of Divuretiopn, thereby inviting the
wrath of Almighty Allah (SWT).

Divine punishment first appeared in the form of Babylonian forceshimay into Judah in 604 B.C.,
when King Jehoiakim acquiesced without any struggle and agreed toepay tribute to Nebuchadnezzar,
the king of Babylonia. He, however, rebelled against his Babyloniamoodg in 601 B.C., resulting in the
first siege of Jerusalem that lasted three months. The aohidebuchadnezzar entered the Holy City on
March 15, 597 B.C., and plundered the Temple of Solomon. They decimated ttg Bpaleporting the
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new King Jehoiachin (Jehoiakim’s son), his family, noblemen, and thousairdkieftial citizens, soldiers,
and skilled craftsmen as captives to Babylonia. Nebuchadnezzagl#oed the king’s uncle Zedekiah on the
throne of Judah. Soon Zedekiah also became involved in a conspiracyt &gdogonia, resulting in the
second siege of Jerusalem. This time the city remained undgr fie 18 months, and the conditions
deteriorated to such an extent that some of the inhabitants were forced to eat human fles

Finally, the wall of Jerusalem was breached on July 9, 587 B.C..eébm#lious vassal king was
captured and was forced to watch as his sons were slaughtered. Twas binded and taken in chains to
Babylonia, where he later died in prison.

Nebuchadnezzar decided to make an example of the city, and hiswedersarried out with cruel
thoroughness. The city walls were demolished. The Temple and the padee stripped of all valuables and
burned to the ground. Thousands were killed, and a large part of the populatdaken as captives to
Babylonia, more than 500 miles away. The kingdom of Judah itself bexd@abylonian province, which
presented at that time a deeply scarred look. Everywhere, tosregansacked and burned, crops destroyed

and villages deserted.
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The destruction of the northern kingdom of Israel by the Assyriassimeversibly complete and
final. The dispersed Jews lost their distinct identity as thenged with and vanished among the neighboring
nations, especially the conquerors. In contrast, the Babylonian exileombasa harsh reminder from
Almighty Allah (SWT) to the inhabitants of Judah.

Although the exiles were not subjected to blatant slavery, thectngdacaptivity was still soul-
crushing for them. They must have felt humiliated and anguishedvéitmémory of their abject defeat and
ongoing bondage, as depicted in the poetry composed during that period gsemntation’ in the Old
Testament). In Babylonia, the Jews were made targets of condahmterision; they were required to toil
hard and pay tribute money in exchange for their existence. Those ofamiglitewere particularly treated
with indignity, adding the pain of insult to their already injured souls.

All this must have melted their hearts and caused them to reflesre were a number of active
reformers, both among the captives and among those who remained in Jedahjngr and exhorting
everyone to fulfill their part of the Covenant. Most prominent améegd voices of reform was that of
Prophet Ezekiel, who had been brought to Babylonia during the first dépoiitat97 B.C.. He called his
people towards God, inspiring them to mend their ways and atone fositeiHe announced that God is
going to give the Israelites another chance to repent, and thaillld@ause them to return to Jerusalem. The
following statements are taken from the “Book of Ezekiel” in the Old Testame

This word of the Lord came to me:

O man, when the Israelites were living on their asmil they defiled it with their ways and deedsithways
were loathsome and unclean in my sight. | pourachgufury on them for the blood they had poured @uthe
land, and for the idols with which they had defiléd| scattered them among the nations, and theyew

dispersed in many lands. | passed a sentence mmwthich their ways and deeds deserved.
(Ezekiel 36:16-19)

It is not for the sake of you Israelites that | anting, but for the sake of my holy name...I skelfle you from
among the nations and gather you from every land,kaing you to your homeland. | shall sprinkle pwater
over you, and you will be purified from everythititat defiles you; | shall purify you from the taiit all your
idols. | shall give you a new heart and put a npisitswithin you; | shall remove the heart of stofnem your
body and give you a heart of flesh. | shall put spyrit within you and make you conform to my stagjtyou
will observe my laws faithfully. Then you will livim the land | gave to your forefathers; you wil imy people,
and | shall be your God.
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(Ezekiel 36:22,24-28)

God’s mercy came in the shape of Cyrus, king of Persia, who,caitejuering Media and Lydia,
brought the Babylonian Empire to her knees in 539 B.C., thus laying dowiouhdations of the Great
Persian Empire. The very next year, Cyrus authorized the JeMissopotamia to return to Jerusalem and
rebuild their Temple at the expense of the royal treasury. Heapmointed Sheshbazzar, probably the son of
King Jehoiachin, to rule Judah as a semi-independent state. Sheslhdzbharfirst group of Jews back to
their homeland, followed by another expedition led by Zerubbabel in 522 B.C.. Eowcause of a
number of reasons, the rebuilding of the Temple could not progress beyordyitige down of its
foundations. Eighteen years latter, Zerubbabel became Judah’s govemaupported by Prophets Haggai
and Zechariah and the high-priest Jeshua, completed the second Temple in 515 B.C..

In 443 B.C., Persian king Artaxerxes | allowed Zehemiah, one of Wigtlendants, to supervise the
building of the walls of Jerusalem, and later appointed him goverrludaih as a separate province. Prophet
Uzair (AS) — otherwise known as Ezra — arrived in Jerusaler898 B.C., with the mission of re-
establishing religious purity and obedience to the Mosaic Law. Heigaed all Jewish men to divorce their
pagan wives and proscribed mixed marriages in the future. He alsmded strict adherence to Sabbath and
the dietary laws. He took a pledge from his people that they woollshvp none other that God. A major
achievement of Prophet Uzair (AS) was that he re-compileditbeBboks of Moses, or the Torah, which
were lost during the destruction of Jerusalem.

The process of Jewish revival suffered a set back withiseeof Greeks, and the defeat of the
Persians by Alexander in 333 B.C.. After the death of Alexander, hisidamgvas divided among his
generals. Egypt came under the control of Ptolemy, whose descendadtsludah for the next hundred
years. Seleucus had established his own dynasty over Babylonia aiag \Blyereas Palestine was
incorporated into this kingdom by Antiochus 11l in 198 B.C..

Earlier, Alexander had initiated a policy of implanting the Greakure — Hellenism — in his
conquered lands. As a result, during all these years of Greelthail@dews became divided into two groups.
Those living in Egypt and other places outside Judah, called “Jews of the Rispes&rted adopting Greek
ideas, dress, language, and life-style. The sacred scriptures badttanslated in Greek as most of them
could no longer comprehend their original language, Hebrew. Mixed nesrisgame common once again,
and circumcision was increasingly ignored. A popular Hellensitia ide that different nations simply
worshipped the same God with different names — became acceptaiblg #mese “progressive” Jews. On
the other hand, there were those orthodox ones — or “fundamentalists” imporaey terminology — who
persisted with the traditional Jewish beliefs and culture, aspihi¢ of revival infused by Prophet Uzair (AS)
was still very active among them.

In 175 B.C., Antiochus IV came to the throne, and used Hellenization toontg@oth monotheism
and the Mosaic Law. He promoted Greek customs and ideas with theohdlis aristocratic Jewish
collaborators. Pagan altars were set up, religious celebratidrseavices forbidden, circumcision outlawed,
and possession of Torah declared a capital crime. This only sharpgemedistinction between the
progressive and orthodox Jews, and motivated the latter ones to rebel.

An elderly priest named Mathathias rejected the attemptdtivate and encourage such outrageous
disobedience of the Divine commands. He, along with his five sontedstarevolt in the form of guerrilla
warfare. Soon, a group of zealous Jews joined them, who were knowmasideths,” or the pious ones. An
army of devoted Israelites was formed which began a full-flzdgeolutionary struggle against their Syrian
oppressors, and this came to be called as the “Maccabee” uprisiogg Aeries of battle followed, where
these small, untrained, and ill-equipped group of men were able to tleé@amuch superior rivals. This
ultimately led to the establishment of the “Great Maccabepitetit marking the second phase of rise and
domination for the Israelites.
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The religious fervor and sincerity among the Jews, howevetedttr subside with the passage of
time. The love of God began to be gradually replaced by the cririmgaterial comforts and wealth. The
spirit of morality disappeared, leaving behind the empty form of rituakxnak conflicts led to a split among
the Jews, so much so that some of them invited the Roman genedyPtmcome to Palestine. But once
the Roman army had arrived, it would not leave.
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In 63 B.C Pompey, after taking over the old Sleucid Empire ofaSyurned towards Jerusalem.
Thousands of Jews were killed during the three month long siege é¢fdllgeCity, and by the time the
Roman army broke through the walls of Jerusalem, they were killing each otherugiconf

The Romans abolished the Maccabean dynasty and appointed Antipdeir @sippet ruler. But soon
after Julius Caesar’'s murder in 44 B.C, Antipater was poisoned aind &var ensued in Palestine with
different groups vying for dominance. To restore order, the Romans nechimalever Jew named Herod as
their viceroy to rule the Israelites. Herod reigned for the B8xyears by patronizing the Jewish religious
hierarchy on the one hand, and propagating the Greco-Roman culture and gtisaithfulness to Caesar
on the other hand. In order to demonstrate his loyalty to Judaism, hedoadereonstruction of the second
Temple. The result was the largest and most magnificent buitdimglex of the ancient world. At the same
time, the moral degeneration of the Jews continued and reached its lowest ebb durigg tifdterod.

After Herod’s death, his kingdom was divided among his three sanér¢helaus became the ruler of
Smaria, Judeae, and northern Edom, but was replaced in 6 C.E. by a Roem@morgdt) Antipas became
the head of Galilee and Jordan in northern Palestine; wheredsil{g)r&#led the land between river Yermuk
and Mt. Hermon

It is significant to note that during all those years of indilRoeman rule, the Jews had, in general,
enjoyed full religious autonomy. The Romans would obviously intervene ftermaf political or military
nature, but the everyday administration of justice and local affailike the Sanhedrin court in Jerusalem
— were left wholly to the Jewish officials responsible for applying the Mosaic La

It was this Jewish court, Sanhedrin, that convicted God’'s lastemgsr to the Children of Israel —
Jesus Christ or Prophet Isa (AS) — of blasphemy, and requested elei@ihce from the Roman governor
Pontius Pilate. The collective rejection of Prophet Isa (AS)hieylsraelites was not a minor crime in the
sight of Almighty Allah (SWT) — as he was AllahBRasoo] or envoy. This time Divine punishment
appeared in the form of Roman armies, and the Holy City was destroyed for the second time

The Romans had appointed Agrippa I, grandson of Herod the Great, toertderitories that were once
under Herod himself. Soon afterwards, a serious protest againsbitienR led to an open Jewish revolt in
66 C.E., which neither King Agrippa Il nhor the Roman procurator wastaldentain. The Romans retaliated
with full military might, ultimately leading to the destructiari Jerusalem in 70 C.E. by the armies of
General Titus. The loss of life among the Jews was incredibly, lsis 133 thousand are reported to havg
been killed in Jerusalem alone. Thousands were made slavesdstandgeath, or killed in Roman
amphitheaters. Herod’s Temple was burned and completely demolished.

Emperor Hadrian later built a new Roman colony, called AeliatQam, over the desolate ruins of
Jerusalem. However, the Jews were banished from their Holya@itywere not allowed to re-enter for the
next half a millennium.

As mentioned before, the advent of Prophet Muhammad (SAW) in the milmc€.E. constituted a
golden opportunity for the Jews to escape from the wrath of God thiglaimThey, however, not only
rejected the Prophethood of Muhammad (SAW) as a community, but also earned the unespidation of
being the worst enemy of Islam and Muslims. As a result, tkeoral era of decline has continued till the
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present, and they remained, to this date, a condemned and disgraced people. We shaltmetuopic after
a while.
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The rationale behind going through all these details of Jewishyhisttr be able to see our faces in
their mirror. Both the Muslims and the Jews claim to be the feltswf a holy messenger of Almighty Allah
(SWT), and both were endowed with Divine Scriptures. This in isatistitutes a significant common
factor, meaning that the two are essentially similar comnagithccording to a tradition that appears in
Jame' Tirmidhi, Prophet Muhammad (SAW) is reported to have said: ‘Mymah will undergo and
experience all those conditions which were experienced by the Childremraelf just as a shoe resembles itg
pair.” The parallelism between the history of Muslims and thalesfs is indeed amazing. A comparative
study of their past reveals that, like the Israelites, weliMashave also undergone two phases of rise an
two phases of decline, as alluded to by Prophet Muhammad (SAW) in the above prediction.

What follows, therefore, is an outline of the history of Muslinssasvis their rise and decline over
the last fourteen centuries, and this will clearly demonsth@eoints of resemblance between the Jews an
Muslims.

The principal reason, however, for presenting this comprehensih@igethronological sketch of
our past is two fold: First, as far as “rise” is concernedneed to fully appreciate our past grandeur ang
glories, so that our younger generations can be motivated to rectiyatulest greatness and to try and revive
this half-dead tiger that was once the Muslimmah Second, with reference to “decline,” we need to

clearly understand that Allah’s Justice is the same for emeryand His laws are permanent and immutablg.

The manner in which He treated the previous Mudlimmah— the Jews — was repeated in His dealings
with us. When we indulged in the same sins and crimes as were committed by theelesegived the same
punishment as was given to them.

To begin with, we need to have in our minds a rough idea of the geogrialptuslim world. For the
purpose of description, the Muslim world can be seen as consistingeefdlctions. That is, tleenteror
the heart of Muslim world, which is made up of the Arabian peninsuleeisouth and Iraq, Palestine, Syria,
and Asia Minor in the north; theght wing, which extends from Iran, Afghanistan, Pakistan, and Centrg
Asian republics to Malaysia and Indonesia in the Far East; anty/fihaleft wing which includes the whole
North Africa and, in the good old days, extended even upto Spain.

Prophet Muhammad (SAW) was born in 571 C.E., in the predominantly pagaonement of
Makkah, and started his mission around 610 C.E at the age of forty.afiexhausting and onerous struggle
that spanned 23 years, the domination of Islam was established throughdutibian peninsula. Prophet
Muhammad (SAW) had started the process of expansion, or export, of ahecldRevolution into the
neighboring countries before his death in 632 C.E. This expansion continued urmhlvatgdhe Caliphate
of Abu Bakr, Umar, and Uthman (RAA), when tBanu Isma‘elor theUmmiyeergushed forth like a mighty
flood, and in less than a quarter of a century Iran, Iraq, Syriatiral&gypt, as well as a major part of North
Africa came under their rule. These were the days of pure, authentic, and priatme Isl

After a brief respite due to internal strife during the Caliphateligf¥\A), the process started again
during the Umayyad era, and, within a short span of time, new landsomaguered that extended up to
Turkestan, Afghanistan, and Sindh in the east, and included the entire North Affriparts of Europe in the
west. Spain was vanquished, and the Muslim armies reached everhephiatt of France. However, with
the passage of time, the zeal of establishing the Just Sadet 6f Islam had started to diminish, and the
element of Arab Imperialism began to dominate the Muslim conquests.
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The supremacy of the Muslims reached its zenith during the 8thn8tthCih centuries C.E., when
initially the Umayyads and then the Abbasids held the leadershigdaoh las well as that of the Muslims.
Strictly speaking, however, only the Umayyad era representsudelomination of pure Arab rule, as the
Abbasids were generally infected and spoiled by Persian influeBtksduring this periodBanu Isma‘el
were in ascendancy over a big chunk of land, and their culturezatioln, arts, sciences, and religion were
dominant. The first three hundred years can therefore be described as the golden avasifrthbistory.

At this juncture, a point of contrast between the Muslims and the Becomes apparent. That is,
while the first phase of rise for the Muslims began during fieetiine of Prophet Muhammad (SAW), the
corresponding period for the Jews could not start until about three hundmsdayier the death of Prophet
Musa (AS). The reason for this difference is that the estaldishof Islam as a politico-socio-economic
system was achieved, at least within the boundaries of Arabi@EinsBi, by Prophet Muhammad (SAW)
and his devoted Companions (RAA). On the other hand the Israelitesubyngeto fight for the Promised
Land, had brought the revolutionary process to a halt. Hence the delay of three hundred years.
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The Arabs gradually became corrupted as a result of their udprded power and wealth. The
simple, frugal, and almost self-denying life style of the eltlslims slowly disappeared, giving way to the
luxurious and hedonistic trend that is the hallmark of all worldlyrsulBue to their materialistic and this-
worldly ambitions, the faith and religious enthusiasm of the Aratisdfaaway, leading ultimately to their
political decline. Although clear signs of their hollowness and exlmustimained shrouded for quite some
time, it became increasingly obvious by the 10th century that the Arabs werengethetii senility.

During the 11th century, Arab decline and decadence became severé ¢mairgate a power
vacuum in the heart of the Muslim world. This attracted tribes fthe North East, i.e., the Kurds and the
Seljuk Turks, to the center of the Muslim land. These tribes, afteragimbrislam, strengthened their hold in
Syria, Palestine, and Egypt. This led to the infusion of fresh andjetiweblood into the ailing Muslim
Ummah It was during this period that Afghan tribes started invadingnitian subcontinent, paving the way
for the establishment of Muslim rule in India.

In the 12th and 13th centuries, the Arabs experienced their firstabBlivine punishment, and the
words of the Qur'an — “We sent against you Our creatures fullaofiah might who ransacked your cities”
— were fulfilled once again. Previously, the Jews were destroydlle Assyrians from the North and then
by the Babylonians from the East. History was repeated when #ieMuslim were devastated first by the
Crusaders from the North, and then by the Mongols from the East.

The Christian Europe launched a series of attacks, in orderaptuee Jerusalem from Muslims,
after Pope Urban Il had declared a Holy War in 1096 to liberate thiranit “infidels.” Wave after waves of
Crusaders invaded the Muslim territories for the next two hundred.yearing one of their initial attacks,
the Crusaders conquered Jerusalem in 1099, violating the sanctity-Axfsal mosque. The Christian
warriors, in their extreme religious frenzy, went completelyséde after this conquest. Such wholesalg
butchery took place in Jerusalem that it embarrasses the Western histeridaday.

The Holy City remained under Christian rule for a period of 88syess the decrepit Umayyads
reekkkkk were no longer capable of launching an offensive. Finally, the fartvand zealous elements from
among the non-Arab nations — under Salahuddin Ayyubi (1137-1193), an Egyptian tledish descent
— fought successfully against the Crusaders and brought Jerusaemuader the Muslim rule in 1187.
The real extermination of the Arabs, however, was still to come. Gelghis (1162-1227), after uniting the
Mongol tribesmen, had already established a ruthless and powerful taatylundered North China,
Turkestan, Transoxania, Afghanistan, and Persia. After Genghis Khan's deaimpiie was divided among
his sons and grandsons. The fierce Mongol warriors, however, continuedatwadurther east, towards the
heart of Muslim land. The destruction of the romantic city of Baghdak258 was brutally thorough, as
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most buildings were razed to the ground. For a period of forty days, the conqoetorsed to massacre the
inhabitants, even pregnant women were not spared. Dead bodies inastleetarket places were too
numerous to be properly buried, leading to uncontrollable epidemics of elisbash further added to the
death toll. The whole social and economic framework collapsed, aldhghei rich traditions of culture and
learning. With the execution of Mu‘tasim Billah, the already #ickg lamp of the Abassids Caliphate was
also extinguished.

The fall of Baghdad was not only the last episode in the firgifesation of Divine punishment to
the Muslims, but it also constituted tkeupe de gracdor the Banu Isma‘el as Almighty Allah (SWT)
sacked them from the leadership of the Muslim world. The followinga@ic words came true, at least

regarding the Arabs:
If you turn away, then Allah will bring other peepln your place, who will not be like you.
(Muhammad 47:38)
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The Arabs were too severely crushed to stop the roaring and sigingof Mongol invaders. It was
the Mamluke ruler of Egypt — Saifuddin Kutu&l{Malik Al-Muzaffa) who defeated them for the first time
in 1260, thereby shattering the myth of Mongol invincibility. After hiRaknuddin Baybras inflicted several
defeats on the Mongol armies, forcing them out of Syria. In this atdgast the western wing of the Muslim
world was saved from destruction.

During the 12th and 13th centuries, however, the center of the Muslim landesastprg a desolate
and hopeless picture. The situation there was a repetition of whatalppened to Jerusalem in the 6th
century B.C., when Prophet Uzair (AS) was overwhelmed with grief and had, accortliegQur’an, said to
himself, “how shall God bring this city to life after its dedti{Al-Bagarah 2:259). But despite the
widespread devastation and degradation, just as the Israelitegsdadhgain, so did the Muslim, and the
words of the Qur'an — “Then we gave you a chance against them, randteened you with wealth and
children, and increased your number” (Al-Isra 17:6) — were fulfilled once again.

There was, however, a significant departure from the pattebyysbe Jewish history. The previous
Muslim Ummahwas composed of a single race, and therefore their renaissahtethke place exclusively
from within that race. There was no such limitation in the case ddrtiveahof Prophet Muhammad (SAW),
and, as a result, the process of her revival was accomplished by the efforts of aafurohefrab nations.

Almost miraculously, the barbaric Mongols themselves starteantorace Islam, and this provided
the Muslim world with powerful defenders and guardians. Similarly, Tés@urid and Ottoman Turks also
converted to Islam, the former laying down the foundations of a stramginvl dominion in India and
thereby strengthening the eastern wing, and the latter establibkingelves initially in Asia Minor and then
founding the Great Ottoman Empire.

The terms “Turkey” and “Ottoman Empire” are often treatedsyamnyms, although present-day
Turkey constituted only a small part of that largest of all modeéates which extended into Asia, Europe,
and Africa. The capital of Byzantine or the Eastern Roman emPwastantinople, was conquered by
Muhammad Il in 1453 and became the Ottoman capital. The Turks warealihe to establish their
domination over the whole east Europe, and also accepted the challendistyipendous task of protecting
and leading the heart of the Muslim land, including North Africa. Mageahe institution of the Caliphate
was revived and the lost greatness of the Muslims was reedgtuits totality, although this was achieved
by the efforts of the Turks and not by those of the Arabs. The Ottempine reached its zenith under Selim
| and his son Suleiman the Magnificent in the 16th century, when the aronies advanced through the
Balkans and Hungary into Austria, and later in 1683 when they again reached up to the gietesaof V
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The period between 1350 and 1600 is characterized by the revival ofatudind scientific
development in Europe, usually referred to as “Renaissance.”alt isndeniable historical fact that this
movement was triggered under the influence of the achievemetits bfuslims with regard to science and
scientific knowledge. The Middle Ages were, for the Christianopey a period of intellectual stagnation;
during this period, on the other hand, the development of the scientifinduntive method among the Arab
Muslims was leading to unprecedented advancement in astronomy, phgsicgy, botany, medicine, and
mathematics. During the time when the Christian Europe wasHndsiei night of ignorance, we find that
Greek, Indian, and Persian sciences were being taught in the itiseyEMuslim Spain, attracting scholars
from all over Europe. In this way, the light of reason and scieeaehed and started to illuminate the
darkness that was mediaeval Europe.

Unfortunately, the development of science and technology in Europe caingitttethe downfall in
Muslim political power. By now the Arab rule in Spain — establishedlbgur Rahman in 750 C.E. — was
in decay. Muslim Spain, therefore, became the first target afpgan imperialism, culminating in the fall of
its last stronghold, Granada, in 1492. Today, 500 years after the dechheskirh rule, all the magnificent
architecture of the Umayyads is still standing. Muslims andvthslim culture, however, have completely
vanished from modern Spain, as if they had never existed there. \Weaksehey say, is indeed a capital
crime.

In the 15th century, Prince Henry of Portugal ordered to find a sea route to India. Varialisage
were only partly successful, until Vasco da Gama became theEfiropean explorer to finally reach India
by sea, in 1497, by traveling northwards after going around the Cape ofHapaedat the southern tip of
Africa. European Imperialism, which was as yet unable to coloh&éMuslim lands in Asia because of the
deterrence provided by the strong Ottoman Empire, was now in a position to launclehsrefthrough sea
route. What followed was an onslaught of Portuguese, Dutch, British, andhFtraders-cum-conquerors,
who, from 16th to 19th centuries, continued to occupy various Muslim staj@sjtieg all human and
natural resources to their fullest. Moreover, just as the Jess strongly influenced during the period of
Greek and Roman rule by the language, culture, life-style, valunesjdeas of their rulers, so were the
Muslims.

By now the Ottoman Empire was in serious disarray, resultorg fnjustices by those in authority,
decline in morality, widespread corruption, and, worst of all, lethargy and stagoéthe intelligentsia. The
power vacuum created by the weakening Turks was an open invitatiaing Western Imperialism to
subjugate the heart of the Muslim world. And, indeed, they were only glad to oblige.

The beginning of the 20th century turned out to be the starting poititefaecond phase of decline
in the heart of Muslim world. Thus, the British Intelligence nasiteded the Arab revolt against the Turks
during World War 1, resulting in the segmentation of the greatn@h Empire. Numerous smaller states
were created in the Middle East and north Africa, which came uhdmst or indirect control of different
European powers. In this way, a prediction of Prophet Muhammad (SAW) nemed., “There will come a
time when nations of the world will invite one another to invade andigxmu, just as a person calls upon
his guests to the feastAlu Dawoodl

The second phase of Muslim decline reached its lowest ebb durifigsthguarter of the present
century, when the whole of Muslim world was enslaved by the force®Vektern Colonialism. Then, in
1967, the Arabs received their most ignominious defeat at the handsidfesl nation, when the sanctity of
the Al-Agsa Mosque was violated for the second time, and the Holy City was chpyusraeli army. In this
the words of the Qur'an — “When the time of the second prediction d&eeroused against you another
people) to ravage you, and to enter the Temple as they had donestthieny and to destroy utterly what
they conquered” (Al-Isra 17:7) — were fulfilled once again.

The most tragic and lamentable aspect of this history isatttettiat the Western Imperialism had
succeeded in destroying Muslim unity and thesprit de corpsAlthough Muslims were never a single
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political entity after the decline of the Umayyads, they sglinained thoroughly connected and unified
because of their common beliefs and life-style. However, the s#edxcial prejudice and nationalistic
chauvinism —planted by the Western Imperialism in the beginning of the 20th century — not only weake
that sense of brotherhood and ultimately led to the winding up of Caliphate, Istitlgn@ducing their bitter
fruits in the form of our growing disharmony.

This malignant trend of fragmentation along ethnic, territorrad, languistic lines has resulted in the
carnage suffered by the Turks at the hands of their Arab brethm@rthe massacre and utter humiliation
suffered by non-Bengali Muslims at the hands of their Bengali leretinrwhat was then East Pakistan. The|
insanity of fratricide, according to the Qur’an, is one of the manifestations afeDpinishment:

Say: “He has power to send you retribution form skiées above, or the earth beneath your feet, or
confound you with divisions among you, and give t¢ime taste of the vengeance of the other.” (Al-
An‘aam 6:65)

So far we have examined the similarities between the JawgMuslim histories vis-a-vis their two
phases of rise and two phases of decline. In this context, the evetits 80th century are especially
significant in that they represent — for both the Jews and the maish the unfolding of the third and final
stage of their respective histories.

Note that although “rise” and “decline” are essentially oppasitk contradictory concepts, both of
these processes are usually found simultaneously during the gradtef the history of a particular culture-
civilization. In other words, both the phenomena of “rise” and “declingy be found operating side by side,
although in due course of time one of these trends gradually weakdndisappears, and the other one
becomes dominant.

It is apparent to any careful observer that the Jews havengedtto suffer the floggings of Divine
punishment in the present century — the Holocaust during the Second WarldeiWg a case in point —
just as they have been suffering for the last two thousand yeaamglteheously, however, they are also
undergoing a process of revival, as exemplified by the establistohémt state of Israel. In the same way,
the second phase of decline for the Muslims has continued in the presmy — prominent examples of
which include the termination of Ottoman Empire, abolition of the Caliphhe Six-Day War of ‘67, the
humiliating fall of East Pakistan, and the devastation of IrathéenGulf War — but, at the same time,
powerful currents of revival and regeneration are also visiBlep#domized by Islamic activism throughout
the world.

According to the predictions of the Qur'an aHddith, the process of Muslim re-awakening and
revitalization is going to continue, culminating not only in the resaaise of Islam as a moral and spiritual
ideal, but also in the establishment of the Islamic System é&lShestice over the entire globe. On the other
hand, the revival among the Jews is going to be evanescent antvelihréand their continuing decline, in
due course of time, will overshadow their apparent “rise,” ultilpaleading to their final and total
extermination. Moreover, the beginning of the domination of Islam andniibilation of the Jews will be
temporally coincidental. The relevant predictions in the Qur'an Haudith will be discussed later in this
book. At the moment we shall consider the dynamics and details of the revival amonggtimesiv

( "5.

The most significant point to note in this respect is that thigaleof the MuslimUmmahis not a
simple and linear process; rather it has numerous aspects aodsvdninension. There are a number of
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devoted individuals, as well as associations, parties and orgamagusgwhich are working diligently in
different ways for Islamic revival. Although their efforts may sbime appear to be mutually conflicting, the
fact remains that all of them are actually reinforcing eattier vis-a-vis the overall movement for revival.
Moreover, this mission of the renaissance of Islam and rewataliz of theUmmahis not going to be
completed in ten or twenty years; rather, it is a slow andradgcent from one rung of the ladder to the
next. Each and every step in this upward movement is worthy andldrugsgown right. It is possible for
the work done by one’s predecessors to appear trivial or even ceid@ad misguided when viewed from a
higher level. However, the significance and value of the contributions of shggr@erations cannot be easily
disparaged or denied, keeping in view the specific requirements and limitattithrestime and circumstances
in which they were carried out. Finally, while the importance ofrishmtic personalities is certainly
undeniable, in the final analysis they are of less value as cethparorganized groups and parties. These
associations, in turn, tend to lose their unique significance withinlatger umbrella of particular
movements, and, finally, all the different movements coalesckeiralt-embracing process of revival and
regeneration, which is of ultimate importance.

& $2((

Strictly speaking, Islam and Muslims are two completelyindistentities, and, as such, the
independence of Muslim territories from direct Western occupation ghwue nothing to do with the
revival of Islam. However, if we are to consider this isswenfa realistic perspective instead of a purely
theoretical and idealistic one, the whole situation appears quitratiffon the ground. For all practical
purposes, the future of Islam is inexorably linked with Muslim natanthey exist today, and both of them
— though theoretically unrelated — are in reality dependent upon each other.

Thus, the achievement of independence and self-determination byrdifféuslim nations actually
constitutes the first stage in the revival of Islam. Althougist#rn domination is still very much present in
the form of our intellectual, cultural, and financial enslavementwitinde Muslim land — except Palestine
and Kashmir — has, by the grace of Almighty Allah (SWT), sucatedegaining freedom from direct
foreign rule. Since the efforts for Islamic revival areelikto face comparatively less opposition and
resistance in a country governed by Muslims as compared to theuledeby a colonial power, it can be
rightly claimed that the various movements for independence actegliesented an initial stage in the
process of Islamic Renaissance.

However, if it is objected that these struggles for liberatiere led by people who were not, in most
cases, practicing Muslims, then a saying of the Holy Prophet (SéaM explain this phenomenon.
According to this prophetic saying, which is reported by Imam BukhAfrijghty Allah (SWT) sometimes
chooses irreligious and grossly impious people for the servicdaai.léndeed, His plans are highly precise,
yet mysterious and subtle.

We know that various regional and ethnic sentiments were invoked intonthebilize the masses in
the course of these movements for independence. Again, strictlyirgpetiiese slogans had absolutely
nothing in common with Islam. However, the degree of emotional ateaathend intellectual devotion of the
Muslims with Islam was certainly not strong enough for it to bextime basis for a dynamic and effective
movement. Under these circumstances, therefore, the use of ndtiosédigans in such movements can be
justified to a large extent. In principle, it can be said that suetihods are permissible only when they are
used on a temporary basis — as a matter of pure expediency — and netlaopt permanent policy. In
countries where such sentiments were aroused to get rid of fandigynit is imperative that after the
achievement of political autonomy the true Islamic spirit of Muslim unity and biaibd be cultivated.

In this respect, the Pakistan Movement stands out as a unique aptagaghenomenon. If the
Muslims of the Indian subcontinent were to struggle against tiistBRaj by forming an alliance with non-
Muslims on the basis of Indian Nationalism, then there was cgr&iiolugh justification to do so (and this is
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exactly the principle that was adopted by Jamiy&mae-Hind). However, what actually happened was
that the overwhelming majority of Muslims based their politstaliggle — under the leadership of Muslim
League — upon the concept of Muslim Nationhood and the Two-Nation Theory, disedbavhich was
neither racial or linguistic unity, nor a common homeland, but was foundedtlpaeligious beliefs and
heritage of the Muslims. This means that today there is nothipgtiéy the partition of British India and
nothing to legitimatize our separate existence except Islath itsalso means that Pakistan is already a step
ahead of all other Muslim states by virtue of her very genesisagsah d’ étrein Muslim nationhood.

One of the most important factors which caused the Indian Musbmgetine and organize
themselves in terms of their religion was the prejudice ancenatote of the Hindu majority. Also, the fact
that the Hindus had a burning desire to settle their old score withiris, and to “avenge their thousand
years long humiliation,” was an open secret. The ambition on the pahne dHindus to annihilate the
Muslims caused the latter to wake up pretty quickly, and, in this e Hindus themselves paved the way
for Islamic Renaissance, albeit unwittingly. Moreover, it mustkept in mind that the Indian Muslims
already had an unmatched devotion and passion for Islam and the NUmhmah as epitomized by their
massive and emotional reaction at the abolition of Caliphate. latshot the least, was the personality of
Allama Igbal (1877-1938), whose poignant and moving poetry played a centtatiexisive role in
awakening and invigorating the Indian Muslims from their appalling lassitude atityapa

&,

The liberation of the Muslim states from the yoke of Westerm@alism was only the first stage in
the ongoing process of Islamic revival. We now turn to the secondsliiomeof this process, which is the
role of traditional and orthodox religious scholarsWama Numerous organizations of thekdama
belonging to various schools of thought, are actively pursuing theomis$iserving Islam and Muslims
along the lines of their own particular methodology. In this respectthe Indian subcontinent enjoys an
outstanding and unparalleled superiority in that the grip ofUlzena over the masses and the popular
support for the orthodox Islam in this part of the world is unmatched ientiee Muslim Land. Even the
Arabian peninsula, which was dominated by the effects of the refamoigement of Muhammad Ibn Abdul
Wahhab (1703-1792) up to the middle of the present century, is now too far behiimdiian subcontinent
in this regard.

The reason for this phenomenon is not at all difficult to discerrer8atile and unique figure like
Shah Waliyullah of Delhi (1703-1762) is not to be found anywhere else Mukkm world during the last
three hundred years. His momentous efforts in shifting the focus dinMusway from trivial legalities and
back to the original sources of Islamic faith and knowledge — tiig Qur'an and thédadith— as well as
his intellectual exposition of Islamic thought and philosophy are ogrtanparalleled achievements. It was
Shah Waliyullah’s pioneering work that had led to the enhancement ofgpect for religion and religious
scholars in the Indian subcontinent.

However, we must keep in mind that the main thrust of the efédrtair Ulama is directed only
towards safeguarding and preserving the dogmatic, ritualistic natitufional structure of Islam. As regards
fulfilling the requirements and demands of reviving Islam in thesemt Westernized milieu, and re-
establishing the ascendancy of the politico-socio-economic systé&siami, they are often unaware of even
the existence of such a need. Therefore, the services Ofdh® can be seen as a continuation of the efforts
of previous reformers of Islam, in that their efforts — like $levices of present-ddjlama— were mainly
focused on defense rather than on revival. Our noble ancestors vidiedjurs narrowing down their fields
of activity because the cultural and legal system of Islas still very much intact in those days, and the
predominant need of their time was merelypteserve the religious faith in its original form and to defend it
against alien influences. As a result, all our past refornmrsentrated their energies in the academic fields,
or, at the most, in the moral and spiritual purification of common khgsINone of them tried to launch any

30




organized political or militant movement, as Prophet Muhammad (S#alf)set strict restrictions on such a
rebellion against Muslim rulers. According to the popular interpogtadf someAhadith as long as the
Shari‘ah was being enforced and no flagrant violation of Islam was beingndted, it was not considered
permissible to revolt even if the rulers are themselvekasdicand oppressive. Therefore, as soon as the
situation changed, and non-Muslims started to conquer and occupy Musltoritery the reformist efforts
quickly turned into armed struggles. Prominent examples of this phenonmeriode the Mujalbeen
movement of Sayyid Ahmed Shaheed (1786-1831) in India, the Sanussi moverhéna — started by
Sayyid Muhammad Ibn Ali As-Sanussi (1787-1859) — and its struggle adfailnen occupation up to 1932,
and the Mahdist movement — initiated by Muhammad Ahmad (1844-1885) — tlstedethe British
invasion in Sudan. **x***

It is obvious that, even today, our traditiorldlama are following in the footsteps of earlier
reformers who had worked under completely different conditions. In otleedsw traditional Muslim
scholars have, in general, restricted themselves and thetreabilithin a rather narrow circle of activity,
which is essentiallgefensiveather thamevivalist Moreover, even the task of defending Islamic doctrines is
not being properly done by tHdlama as they are, more often than not, completely out of touch with
developments in contemporary philosophical, social, and scientific thoogirh Ghazzali (1058-1111) and
Imam Ibn Taimiyyah (1263-1328) were able to defeat the onslaught ek ®igilosophy and Aristotelian
logic only after a careful and deep study of these invading ideasai®y, in order to deal with the modern
ideologies that are seeking to destroy the foundations of Islaiti; fve need first to clearly discriminate
between what is and what is not against the spirit of the Qur’'an. Aftdsywwe need to refute that part of the
invading ideologies which is in opposition to the Qur’anic spirit, and to acodphaorporate the part that is
in accordance with its spirit into a new and contemporary exposition of Islam. wdtely, this is not being
done by our religious scholars.

The role of theUlama today, instead of being that of an engine capable of propelling thefship
Islam forward, is actually nothing more than that of a heavy anghmh prevents the ship from drifting
away in any wrong direction. Although, under the present circumstaneas tlds is a commendable and
substantial service, the fact remains that this is by no means enough.

Another aspect of the activity of ollamathat needs correction is their unusually strong emphasi|s
on sectarian matters. A serious stagnation of thought along with tdegnteas set in ever since the practice
of ljtihad was done away with. The religious seminariesdiagna of every sect are therefore spending mosi
of their time and energies in defending and propagating their partiotdnds of dogma and ritual, often
insisting that any variation in such matters is nothing short oftaposSuch narrow-mindedness has
exacerbated the evil of sectarianism and the resulting intokei@nong the masses has led to a dangerous
trend towards sectarian militancy.

One very important movement that has originated from the Scham®aljand the great theological
seminary in India, is that of the Tablighi Jama‘at, which hasemdsd in causing a massive religious
mobilization among the Muslims. Tablighi Jama‘at has made heaowipcusing the attentions of a big
section of the Muslim population towards the renewal of faith. Howekeroverwhelming majority of the
people who are being influenced by the Tablighi Jama‘at are siimigle untouched by the atheistic and
materialistic philosophies of the West, and who already have a dbin@ination towards religious and
moral virtue. Despite this limitation, the movement of the Tdbll;ma'‘at certainly occupies an important
position within the larger process of Islamic Renaissancelatiae to its effort for the regeneration of faith
among the masses.

b 2 H

We are definitely indebted to the arduous and often un-acknowledgets &foourUlama, as they
have succeeded in keeping the structure of traditional beliefs iaradsrintact during the extremely
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unfavorable period of Western colonialism. However, the most signifiaspect of the process of our
revival concerns an entirely different type of response to thendeaf Muslims. The forerunners in the
revivalist movement include all those organizations and groups widoh created with this very purpose in
mind, i.e., to re-awaken tiémmahand to re-establish the domination of Islam. Such groups and parties h
categorically rejected the two common responses to Westeomzatither withdrawing in the shells of
tradition or blindly accepting whatever arrives from the Wessttelad, they have emphasized again and aga
that Islam is not merely a collection of dogma, rituals, and cisstamare other religions, but that it is the
God-givenDeen i.e., a complete way of life encompassing the whole spectrum ofnhaichi&ity, including

its social, cultural, legal, economic, and political aspects. And, mmpstrtantly, like all other ways of life,
Islam demands its complete and total ascendancy, and the stauggtallish that ascendancy is the duty of
every Muslim

For a number of centuries, India and Egypt have held the distinctlwgirgf the two most prominent
centers of culture and learning in the Muslim world. It is hardipmssing, therefore, that the two major
revivalist movements of the twentieth century — Jama‘atagrisand Al-lkhwan Al-Muslimun — rose from
the Indian subcontinent and Egypt, respectively. Although, at a certainipais history, the Al-lkhwan Al-
Muslimun of Egypt had become the focus of all revivalist aspmatidue to its unprecedented fervor and
widespread influence, the fact remains that the real superieriity this field too — belongs to the Indian
subcontinent.

The first person to invite the Muslims towards the struggle I$tamic revival in the Indian
subcontinent was Maulana Abul Kalam Azad (1888-1958), who, during the edrlyf plae present century,
called for the establishment of “God’s Kingdom” through his pioneariagazinesAl-Hilal andAl-Balagh,
and, in order to reach that goal, formed a group known as HizbullahbHtg o motivate the audience
through a unique style of writing and oratory, which became espegsiiyinent during the Khilafat
Movement, made him a well-known public figure throughout the subcontinentfiisravn sincerity and
enthusiasm conquered the hearts of millions of Indian Muslims. Ifeifewiot for the opposition and
obstructions created by some of the traditional scholars, he wouldbeave selected asnamul Hind
(supreme leader of Indian Muslims) during the early 1920s. Disilludiane frustrated by the lukewarm
response from the religious establishment, Abul Kalam gave up issom altogether, and, from then
onwards, dedicated his life to the nationalist politics of India, until his death in 1958.

The echoes of his vehement and vociferous clarion call to the MQarid Jihad continued to
reverberate in the four corners of Muslim India. Like the second rumea relay race, another
unconventional and courageous young man appeared on the scene with thesdine to continue the
mission that was forsaken by Maulana Abul Kalam. He worked atoneefarly seven years as a journalist,
presenting a methodology for the establishment of “God’s Kingdom” ancetiheal of Islam as a complete
way of life. He then worked for sometime at Darul Islam — glanhic research academy established by
Chaudhry Niaz Ali Khan, a devotee of Alma Igbal. He finally ldid foundation of his own party in 1941,
called Jama'‘at-e-Islami, and started an organized movementydimg man was, of course, none other thar
Maulana Sayyid Abul A'la Maududi (1903-1979).

The spirit of Islamic revivalism and the aspiration to eghlihe ideal Islamic system, as generateg
by the Jama'at-e-Islami, has influenced a considerable sectidiusiim youth in the Indo-Pakistan
subcontinent. Simultaneously, the same spirit — initiated by Hass@ama when he established Al-
Ikhwan Al-Muslimun in 1928 — has been active throughout most of the Arald.watthough the
widespread impact produced by these movements is beyond dispute, ibenteshlized that lack of a
unanimous policy in relation to the all important matter of methoddiagybeen responsible for the creation
of a number of divisions among them, leading to the formation of vasimadier parties and organizations.
For example, though the Al-lkhwan Al-Muslimun in Egypt and Jordan hasenergl, taken the path of
peaceful social and political struggle, some of its dissalisbishoots have adopted violent and even
terrorist methods for achieving the same objective.

However, such radical organizations, along with the enthusiasm ofratheviolent but nevertheless
revolutionary groups, have succeeded in bringing the goal of Islagsigréence a bit closer to reality — at
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least in the eyes of the West. The whole phenomenon has produced afsalasen among the Western
powers and their “Muslim” stooges, despite the fact that the laathéevements of parties like Takfir-wal-
Hijra, Al-Jehad, Islamic Tendency Society, Jama‘a IslamiabHi-Tahrir, and Islamic Salvation Front
(FIS), are as yet far from the establishment of an Islataie. One can have a number of disagreements wi
each of these organizations, but it has to be admitted that thesamerdg represent, as a whole, the
revivalist aspirations of the Muslidmmah and have become a force that has to be recognized at t
international level. The role of the revolution in Iran and theaisghi‘ite fundamentalism is also significant
in this respect.

1. 2((

As mentioned before, the beginning of the third and final phase offais¢he Muslims is
coincidental with the temporary upswing of the Jews. It can betBatmt the present moment, the upward
trend in the history of the Muslitdmmahis not only very slow and gradual, but that it is still in i#ial
stages. On the other hand, the same trend among the Jews not tedyrstenh earlier, but that it has shown
a far more rapid and swift progress. Thus, the ingenious schemegardyathe “Elders of Zion” in 1897,
and the political Zionism of Theodore Herzel (1860-1904), bore fruit wittshoat period of twenty years,
resulting in the Balfour Declaration by the British Government ouaekhber 2, 1927, that paved the way for
the “establishment in Palestine of a national home for the Jeeigble.” Finally, the illegitimate state of
Israel was born on May 14, 1948, with the British Government acting as midwife.

The situation at the moment is that not only Israel herseffamidable military power, but the
entire Western world is also there to support and patronize her, mtbneically and with respect to arms
supply. The “Supreme Power” of our time — the United States of ismer is practically in the tight grip
of a small Jewish minority, who is able to exert an immense anadwaintrol over its international policies.
This last mentioned fact has been forcefully proved by former bi®@ssman Paul Findley, in his best-
selling bookThey Dare to Speak Oulore importantly, the global financial system is virtuallytlie hands
of Jewish bankers, who, through the institution of interest or usury, es@me powerful enough to
command the obedience of entire governments. Finally, the monarchs arsl irulmost of the Arab
countries have either made their peace with Israel or arerdésgdooking for opportunities to demonstrate
their servile acquiescence. It seems, therefore, that themn® ipower on earth that can prevent the
establishment of “Greater Israel.”

Under these apparently hopeless circumstances only the predictithres lbly Qur'an anddadith
can reassure us. According to these predictions, the third phase fufrrike Muslims will be accompanied
by the global domination of Islam, which will last till near thred eof the world, whereas the present rise of
the Jews is going to be ephemeral. Moreover, as mentioned befooanfliet between the Jews and the
Muslims is going to result, ultimately, in the total extermimatbf the former, according to the Divine law of
“annihilation of the worst.” However, the most significant rolehiis tonflict — which is gradually warming
up to its grand finale — is going to be played by a third power, the Christians.

I $ 1 4! +

An interesting theme that is common to all pagan religioneesdea of “henotheism”; wherever
there was a group of people that worshipped a number of divine beindgsdwibat there was always a
Supreme Deity that was considered to be above all other gods andsgsddédss trend is most prominent in
Hinduism, in the Greek and Roman mythologies, and among the pagan Ardbs pfe-Islamic era.
However, what is really important to note in such religions if thaactual practice, the smaller gods and
goddesses always get the lion’s share in the attention and devotiogirofvorshipers, while the Supreme
God disappears in the background, as He is carelessly ignored and casually bruslmdiasidershipers.

Applying this analogy to the three Abrahamic faiths, we cantlsatyalthough Christianity is the
biggest among them in terms of the number of adherents, yet in reality — exdéetfame and personality
of Prophet Isa (AS) — there is hardly any thing in this religiat tan be described as “Christian.” That is
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to say, the doctrines and practices of Christianity, as they exist toady, have moneith the innovations of
St. Paul than with the real teachings of Prophet Isa (AS). As, she present-day Christianity actually
belongs to the realm of philosophical religions — along with Hinduisneisi@ and Confucianism —
instead of the domain of Revealed religions like Judaism and Islam.

Coming back to the original topic of our discussion, it is sigmtita note that the Christian nations
have played a crucial role vis-a-vis the second phase of decline witd tedaoth the Jews and the Muslims.
Thus, we find that the torture, persecution, genocidal killings, and sxilered by the Jews during the last
sixteen hundred years were caused exclusively by the Christiagissiaee the conversion of Romans to
Christianity in the fourth century C.E., Jews have continuously been thadarget of various allegations,
and executed by the thousands on one pretext or the other. Similarlys theveChristians who were
responsible for the brutal massacre suffered by the Muslims dimen@rusades, and then the subjugation
and exploitation of the Muslims at the hands of Western Imperiaiisom even a superficial survey of
Jewish and Muslim histories, therefore, it becomes clear thatghty Allah (SWT) has been using the
Christian nations as an instrument of His punishment, or the whip akHibution, for both the Jews and
Muslims of the world.

However — and this is vital for us to keep in mind — there has bgaofound metamorphosis in
the nature of the relationship between the Jews and Christianshémge has started from the days of the
Renaissance, reaching its climax only during the present centurg.résult of this change, the Christian
world — particularly the White Angle-Saxon Protestants or WASP e lieecome devoted comrades and
staunch supporters of the Jewish nation, although they are, in fact, ondycheverly used and manipulated
by the latter. On the other hand, the highly ruthless historicabfdlee Christians in relation to the Muslim
Ummahis still very much intact. As such, there is a clear podsibif another massive assault, a ‘la
Crusades, that can work havoc upon the Muslims, particularly thewiodtd. Such an event can obviously
result in killings and destruction on a huge scale, a minor glimpse ofiwhgalready been witnessed by the
world during the Operation Desert Storm.

The way in which the “threat” of militant and fundamentalisarslis being hyperbolized by the
Western media betrays an attempt to create public hatred te@dduslims, as was done before and during
the Crusades. This process of brainwashing is exemplified, at the pégudh by the PBS documentary
Jihad in Americaand the Reader’s Digest articleHoly War Heads Our Wayprominent examples of the
same trend at an intellectual level incluidee Clash of Civilizationby Samuel P. Huntington arfdhe Roots
of Muslim Ragdyy Bernard Lewis. Similarly, a campaign was recently launahélde Western media so as
to inculcate the notion, with reference to the writings of Nostradathat the “Anti-Christ” is going to be a
Muslim leader from among the Arabs.

The very idea of Muslims going back to their roots — the Holydpuand theSunnahof Prophet
Muhammad (SAW) — is being depicted as a dangerous combination of extremisnisrterand fanaticism.
Unfortunately, after the end of Cold War and the demise of Commurskm &nd Muslims are increasingly
being used to fill the vacuum of the “Great Menace” againstiwtiie West can test her powers. With ever
rising zeal, Islamic fundamentalism is being portrayed as ttimaté evil against which the forces of
decency must unite. Despite this continuing campaign of disinformabiaut ghe horrible hazard of Islam,
the fact remains that, in the history of Muslim-Christian reteship, it was always the Muslims who
suffered heavily at the hands of various Christian nations and nottibe way round. It appears that the
history might repeat itself in the form of a real clash of civilizations.

-+)$ +

According to the Qur’an, there has been only one true religion throughoanhustory, i.e., Islam;
all other systems of belief and worship, as they exist todayyaiheng but corrupted and distorted replicas
of the originally pure and simple teachings of the various messemjeGod. Most versions of these
teachings have been perverted beyond recognition, and the historicauitgrdand doctrinal similarity of
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only two of them — Judaism and Christianity — can at present bedlink Islam. Among these three
major faiths, as mentioned earlier, only the followers of Judarmminiglam can be described @snmals:
Jews or the Israelites as the previous Mudlimmah and the followers of Prophet Muhammad (SAW) asg
the present and final Muslidmmah According to the prophecies as they appear itHtwith literature, the
ultimate conflict of the future is going to take place betwdenXews and the Muslims, although a very
significant initial role will be played by the Christian natioms.order to correctly interpret and fully
comprehend these prophecies, it is imperative for us to understand the nature and histesyiah Gith.

A set of three doctrines is common to the followers of most o€tirestian denomination, viz., the
Trinity, Crucifixion of Jesus Christ, and Atonement. The most bagiedcof modern Christianity is, of
course, the belief that God is one, in three persons, and in one sub&addée father, God the son, and
God the Holy Spirit are not three gods, but one God. The Holy Qur'an dogllyatejects and condemns
this polytheistic view.

O People of the Book, do not be fanatical in yaithf and say nothing but the truth about God. Messiah

who is Isa, son of Maryum, was only a messeng&auf, and a command of His which He sent to Maryasma

mercy from Him. So believe in God and His messesgand do not say “Three.” For God is only one Géd.
Nisa 4:171)

They are surely infidels who say: “God is the Maksison of Maryum.” ...Disbelievers are they surelypwshy:
“God is the third of the Trinity”; but there is myod other than God the One. (Al-Ma’ida 5:72,73)

The Holy Qur’an also repudiates their belief that Prophet I1sg w&S humiliated and executed on
the cross, and thus indirectly refutes the theory of Atonement — tieé¢ that the great sacrifice from the
so-called “Son of God” was necessary to remove the burden of tge&rBin from the shoulders of
humanity. According to the Qur’an:

And (the Jews were punished, among other thingsause) of saying, “We killed the Messiah, Isa, sén
Maryum.” — who was a Messenger of God — but theyheeikilled nor crucified him. though it so appeated
them. They have no knowledge about it, other tlmanjecture, and surely they did not kill him. (Al€di 4:157)

Although the myth of the Crucifixion of Prophet Isa (AS) is narrateall the four Gospels, there is
absolutely no substance whatsoever in them for the doctrine of Toimilat of the Divine Sonship of Jesus.
The earliest evidence of the last two doctrines first appedardide writings of St. Paul, and these were
adopted as official beliefs of Christianity only after extenstdebate, and following a long-standing
controversy which included, at times, violent episodes between W@misaand Trinitarians. These dogmas
were confirmed as official beliefs of the Church, after much deliberation, duriri@ptivecil of Nicaea in 325
C.E., almost three centuries after the departure of Prophet Isa (AS).
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As far as the personality of Prophet Isa (AS) is concerned,indetthat there are at least five
significant points which are common between the Holy Qur'an anHialdéh on the one hand, and the four
Canonical Gospels on the other. It is indeed significant that monehtdé of the world’s population is in
agreement regarding these points, three of which are in clear nppdsithe normal physical laws of the
universe. We shall discuss these points one by one.

(1) The Gospel of Matthew (1:18-24) and Luke (1:26-38) mention that Tdsist was conceived
without a human father, as a miracle from Almighty God; so doebidheQur'an (Aal-e-Imran 3:45-47 &
Maryum 19:17-21)

(2) Jesus Christ performed the most astonishing of miracles —alleped in the history of
Prophethood with respect to their unambiguous and unmistakable nature.niiteedes are described in
various sections of the Gospels (see, for example, Matthew, Ch8etg) as well as in the Holy Qur'an
(Aal-e-lmran 3:49 & Al-Ma’ida 5:110)
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(3) Jesus Christ forcefully and incisively called upon his fellskaelites to mend their perverted
ways, to give up sinful and unethical practices, to repent withrtigespirit of repentance, and to purify
themselves from all spiritual and moral corruption. He seversticized the pretentious religiosity, the
emphasis on hollow but legally spotless rituals, and the servileatigeto the letter of the law with no
regard to its spirit — the hallmark of the religious estableshinof his time. (Matthew 23, and the Holy
Qur'an Al-Ma’ida 5:78). As a result, he became the sole targéteoficrimony and malevolence from the
rabbis, the priests, and the pharisees.

(4) The message and proclamation of Jesus Christ attractetkeh&on of the population both in
and around Jerusalem, but it was accepted only by a very minutnsgicthe Jews, of which even fewer
became his dedicated companions. The number of these close comradedingdo the Gospels, was
twelve, although the matter of their names is controversial.

(5) Jesus Christ was raised up alive from the earth, and heeaplpear some time before the end of
the world. This has been mentioned in Matthew 28:6,7; Mark 16:19; Luke 24:5120dhm Ascension and
reappearance of Prophet Isa (AS) has also been alluded to in th@tttdyn (Al-Nisa 4:157, 158 and Al-
Zukhruf 43:61), but these hints are explained more explicitly itHtmth.

( *
Then we have two very important points, regarding which the Qundidadith as well as the four
Gospels are unanimous, but which have been radically changed by StluRaglthe period immediately

following the departure of Prophet Isa (AS). These innovations hamsférmed what was only a reform
movement among the Jews into a philosophical religion full of pagan conceptions.

(1) It is abundantly clear from Matthew 5:17-19, Luke 16:17 and Mark 183t ,Jesus Christ had
no intention whatsoever to give any new law, nor to rescind and abodistidsaic law, as he was sent by
Almighty God only to renew and reinforce the law of the Torah, toyhid people from spiritual and moral
degeneration, and to revive the authentic spiriDeén He was, obviously, one of the Jews and was ng
supposed to become the founder of a new religion and a new community. lHgwegaehing in the name of
Jesus Christ, the actual founder of Christianity, St. Paul, sinfpbgated the Mosaic law (Romans 4:15).
The historian Michael Hart has the following to say in his book “The Hundred":

Paul, more than any other man, was responsibléhéotransformation of Christianity from a Jewisktsato a
world religion. His central ideas of the divinity Ghrist and of justification by faith alone havemained basic
to Christian thought throughout all the intervengemturies ... Indeed, the influence of Paul's &dleas been so
great that some scholars have claimed that hegrrétthn Jesus, should be regarded as the prirfoipadier of
the Christian religion.

(2) According to the Holy Qur'an, Prophet Isa (AS) was appointee@hpt only for the Israelites
(Aal-e-Imran 3:49 & Al-Saff 61:6), and this is confirmed by hisisgy which appear in the Gospels
(Matthew 10:5,6 & 15:24), where he forbids his disciples from extending ékangelistic activity outside
that circle. However, a controversial step was taken in #spect by St. Paul, who persuaded the sma
number of early followers of Prophet Isa (AS) — after a perioseobus dispute — to preach among the
non-Jews as well. As it happened, Paul had met with little sueraseg the Israelites, but his sweeping
innovations made the new faith much more palatable for the neighbogag paople, and thus his brand of
Christianity rapidly gained popularity among these nations.
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Last, but not the least, is the matter of the alleged crumifigf Prophet Isa (AS), regarding which
there is a crucial disagreement between the Islamic kmti@éfthe account of the four Canonical Gospels
According to the latter, the supreme Jewish authority in RomarstP@e— the Sanhedrin — convicted
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Jesus of blasphemy and insisted for death sentence, which was caitriey the Roman governor Pilate
Pontius by way of crucifixion. Afterwards, on the third day, the dead bodgsfs Christ was miraculously
resurrected and revived; the Christ then met with his disciples, after giving them some instructions,
ascended into the heaven.

On the other hand, the Holy Quran strongly rejects the idea of RrigdngAS) having been
crucified, and — according to the authentic Prophetic traditiortsaoiith — he was saved from such an
accursed and humiliating death by direct Divine intervention anddaip alive into the heavens. It has alsog
been unequivocally explained to us by Prophet Muhammad (SAW) that Preph@3) will reappear on
earth to live out the rest of his life, and then he will die like any other mortal.

The only void left in this Islamic tradition, however, concerns ‘thken” and “where” of the
ascension of Prophet Isa (AS), and the question regarding “who” gctieallcrucified in his place. This
vacuum can be satisfactorily filled with the help of the naynain the “Gospel of Barnabas” according to
which, when the traitor Judas Iscariot came ahead of the Romanrsadi# entered the garden where
Prophet Jesus Christ was hiding, God the Almighty caused hisrfiaceoice to be changed so that he lookeg
and talked exactly like Jesus, while in the meantime the prophstliiwas raised up into the heavens. Thus
it was the traitor who was crucified, while Prophet Jesus Civast miraculously saved by direct Divine
intervention. It may be pointed out here that, unlike Barnabas who wlase disciple and companion of
Prophet Jesus, none of the writers of the four so-called authentidggespee., Matthew, Mark, Luke, or
John — ever met with the prophet himself. These gospels weremwhétween 70 C.E and 115 C.E. but
their earliest available manuscripts date back to the fouriturge C.E, making their authenticity rather
dubious. A number of different gospels were in circulation throughoutdtig geriod of Christianity, the
manuscripts of which were freely altered and amended by the cpyistder to suit the doctrines of their
particular sect. The four gospels that are included in the Netarent were accepted as genuine by the
Church — and the rest were rejected as apocryphal, and their possasgiibited — not on the basis of
merit, but only because these four books were in conformity with flegabChurch dogma. The Gospel of
Barnabas was among the books that were banned in 325 C.E by the Noceail; @ was forbidden by the
Decree of the Western Churches in 382 C.E; it was again banned bynRopent in 465 C.E, and then by
the Glasian Decree in 496 C.E. To this day, Christian authorifieseréo accept the Gospel of Barnabas as
authentic, despite striking similarities between this Gospeltaaddocuments discovered in 1947 in the
caves of Qumran, popularly called the Dead Sea Scrolls. Thisasise the Gospel of Barnabas proclaims
absolute Divine Unity, criticizes the pagan innovations of St. Riedlares the truth about the myth of
Crucifixion, and, above all, contains unambiguous prophecies regarding the atiWrophet Mohammad
(SAW), all of which is enough to destroy the very foundations of thestidnw faith as it exists today.
However, any unbiased comparative study of the New Testamentettk $®a Scrolls, and the Gospel of
Barnabas is bound to reveal that this gospel is the correct anchgerugount of the life and teachings of
Prophet Isa (AS), notwithstanding the flimsy objections being raised by the @sisti
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The early Christians were generally considered as nothing tharea Jewish sect, but with the
passage of time the alien concepts implanted by St. Paul — TéAtdgement, Abolition of the Mosaic Law
— made them a different people altogether. The initial three centuries oot Era were characterized
by severe persecution being inflicted upon the Christians, a conselesgshent of which still consisted of
Unitarians, at the hands of both the Jews and the Romans. Howeverhdéte situation changed
dramatically when the Roman Empire embraced Christianity resudt of which the Jews became the targelf
of official harassment and oppression. As the Christians sawwus, Were guilty of “deicide,” the murder of
their God, and therefore they excluded the latter from the mainstoéaocio-economic life. This trend
continued unabated in the Middle Ages, often manifiesting as wholkeiaigs of the Jews. In 1096, for
example, the Crusaders on their way through France and Germangmddbhausands of Jews. Widespread
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killings took place in 1146 by the armies of the second Crusade. Mameatthousand Jews were hanged irj
England, in 1234, for allegedly circumcising a Christian boy. In 1290, dewnes banished from England by
King Edward. In 1350, they were held responsible for the spread of plaglbuadreds of thousands were
murdered in Europe. They were forced to live together under subhuman mwhdialled “Ghettos.”
Religious courts, or “Inquisition,” ordered the burning of thousands of Jewsgdine 15th century, and
these events were witnessed and celebrated as popular holidays.

Ironically enough, during more than a thousand years of humiliation aretpgos, the only respite
of peace and prosperity enjoyed by the Jews was in the Muslitories. Jewish historians like Abba Eban
and Solomon Grayzel have acknowledged and recognized their “Goldeof Ajaspora” — the period of
Jewish affluence and growth in Muslim Spain. When the Arab rule ¢armed in 1492, and the Jews were
immediately expelled from Spain by the Christian rulers Ferdinaddsabella, they were given refuge and
asylum in the Ottoman Empire. Large population of Jews continued to prosaeefully in Iraq, Syria,
Yemen, and Egypt, during the time when their brethren were suffeniggrably in Europe, particularly in
the Russian lands.

According to the Holy Qur'an, the hatred and enmity between the deavthe Christians will last
till the end of the world (Al-Ma’ida 5:14 & 64). However, we canaclg see that their mutual rancor
underwent a very slow and gradual decline during the last few hundred yearauridresg@ems to be saying,
therefore, that the present coalition between the Jews and th&dbisris only superficial and cosmetic as
well as transient, and also that the end of the world is not very far.

We know that the Jews had always viewed themselves agialdpeed of people, superior to the
rest of the humanity as the “Chosen People of the Lord,” who are bartetthe Gentiles. As a result, they
couldn't come to terms with their shockingly unexpected humiliation, hod the episodes of Divine
retribution — instead of softening their hearts and producing in thersire de repent and the willingness to
atone for their collective crimes — has produced in them a reftdraged malicious envy and a sort of
diabolical bitterness.

It would of course be unfair to make sweeping generalizationsudedadividual persons vary
greatly, but as far as the collective psyche of the Jewisbnnigtconcerned, it is undeniable that they have
developed a deeply ingrained tendency to conspire and to maneuver thiegsitsously for their own gain,
without ever appearing on the stage. It may be pointed out thathhiacter of the Jews was already
prominent during the days of Prophet Muhammad (SAW), and that it igehjisnclination towards behind-
the-scene subversive activities that has produced the prestntobtalliance and so-called friendship
between them and the Christians.

The persecuted Jews were well aware that the only wayriahartable on their arch enemy, the
Christians, was by way of minimizing the influence of religionrahem and by debilitating the authority of
the Church. Thus, they ingeniously used the spirit of rationalism —wimtlready spreading form Muslim
Spain into Christian Europe — to make a breach in the bastion of i@hraith. As a matter of fact, the
highly irrational and almost ridiculously illogical dogmas beingoerdd by the Church in the name of
religion were never in a position to stand against the tide ofdReal’he Renaissance in Europe was
characterized by an intense interest in the physical world and in the knowleigel dim concrete sensory
experience, and a decline in metaphysical beliefs and intereise ilifé¢ after death, both of which were
prominent themes during the Middle Ages. This rise of Reason, theréfioned out to be the beginning of
the end for Christianity and the onset of the domination of materialism and pragmeitynThe European
Jews — by playing a key role in polluting the essence of ratmaliith the evils of licentiousness and
promiscuity, as well as with that of intellectual vagrancyaohis euphemistically called “liberalism” —
were able to increase their influence in the Christian socidtg. rise of sexual permissiveness and the
resulting breakdown of traditional family values in the Westeaggnts only one aspect of the defeat of
Christian morality against the financial interests and the growing influsfrtbe Jews.
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At the same time, the rise of Protestantism and the movdmeéiReformation” opened the gates of
unlimited individual freedom and destroyed the unity of Christendom. Althasghous money-lending
activity of the Jews had existed on a small scale throughoutitithenges, the weakening of the Church,
along with the liberal views of John Calvin (1509-1594) in Economics, atiéity led to an enormous rise in
the previously prohibited practice of usury. The acceptance by thsti@hsi that such transactions are
unavoidable for economic growth and material prosperity made thdmgnhlbstages of the money-lending
institutions — banks, insurance companies, stock exchanges and the dikeof-which were, and still are,
strongholds of the Jewish people. Today these financial institutionkeatmcontested rulers of the Western
World, particularly of Great Britain and the United States. Ti@duction of paper money instead of gold
and silver has also greatly bolstered this wicked web of coatilexploitation. This is how the Jews were
able to take control of the affairs of the world without really exposing or endandeeimgélves.

This unnatural and artificial alliance between the Jews anclinstians — the basis of the so-

called New World Order — is actually nothing more than the matiip between a parasite and its host, of

between a master and his slave. One of the recent manifestatitims bizzare friendship is the decree
issued by the Pope, exonerating the Jews from the two-thousand yeehsarglel of crucifying Jesus Christ.
The Holy Qur’an had prophetically warned us of the dangers of this coalition thus:

O Believers, do not hold Jews and Christians as gtlies. They are allies of one another; and asyon
who makes them his friends is surely one of thard;@od does not guide the unjust. (Al-Ma’ida 5:51)
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It is an essential part of our faith as Muslims that we thle universe in which we live as created
and contingent and not eternal. Unlike the early Greeks, who thoughhé¢hahiverse had always existed,
the Holy Qur’an teaches us that ours is a very large but finitengeiue terms of both space and time, and as
such it has a definite beginning and a certain end. The following rec@maerges when we study modern
cosmology from an Islamic perspective.

In the beginning, Almighty Allah (SWT) created a concentrated obtight-energy, and then, later
on, He caused it to explode in a Big Bang, leading to the creatiormef space, and matter. This
phenomenon of creation out of nothing represents the manifestation of cbwmeand “Be!” The Big Bang
did not happen at any specific place, as the “space” itself was created witkpth&a. Similarly, it did not
occur at any particular instant, as the “time” itself came into being withighBdhg.

Since then, the universe has been continuously expanding, rotating, and evilamgedetermined
point in the future, it will stop expanding, and from then on the contractidalding-back phase of the
universe will commence — either due to the gravitational pulhefunseen matter exceeding the forces o
expansion, or as a result of the swallowing up of entire galaxi@dsik Holes — leading ultimately to the
Big Crunch, which is the disappearance of the cosmos in a catastiohosion, like the Big Bang in
reverse.

The Big Crunch will be followed by another Big Bang, leading toctieation of a new universe that
will last forever, and which will be totally different from opresent universe, utterly beyond the realm of
our imagination. We believe, on the authority of the Qur’an and Prophet Muhar8&ag,(in the rebirth of
all humanity, their final judgment, the Hell and the Paradise, thougix#ne mature of that state of existence
is simply inconceivable.

As far as the end of our own world is concerned, it seems thaja catastrophe will befall,
destroying a part of our galaxy including the sun and the earth, anthithatill happen well before the
universal doomsday or the Big Crunch. It is this local doomsdaydatdrred to in the Holy Qur'an as the
“Startling Calamity” or the “Inevitable.”
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There are a few cryptic remarks in the Holy Quran regardhe events which will precede the
Doomsday; these points are fully explained in the form of detailed pr@shinat appear in the traditions of
Prophet Muhammad (SAW). According to these prophecies four major evédrtteppen before the end of
the world; in chronological sequence, they are as follows:

(1) The Ultimate World War of human history, which will be fought predominantly in the Bliddst;

(2) The appearance of Anti-Christ, or Dajjal, in the final phasbaifwar — a leader who will inflict huge
sufferings and destruction on Arab Muslims;

(3) The reappearance of Prophet Isa (AS), who will cause thememxétion of Dajjal and his Jewish
followers; and finally,

(4) The establishment of the systenkdiilafah, or the domination of Islam, over the entire globe.

Except for the reappearance of Prophet Isa (AS), there is notipegnatural or incredible in these
prophecies, as we shall discuss shortly. The very idea of the glolmahation of Islam however, seems like
a fool’s fantasy, keeping in view the present state of humiliation of tieifdls and their virtual enslavement
by the New World Order.

Under the existing state of affairs, which is both distresaimg) disheartening, we must keep on
reminding ourselves that the ascendancy of Islam over the ghilye is bound to come, as this has beer
emphatically foretold by none other than the Last Messenger df f&8M/T) himself, may Allah’s peace and
blessings be upon him. Although there is no such explicit and unequivocahtgesirathe Holy Qur’an, we
find that both the minor and major premises of this syllogism gpeatedly mentioned, the inescapable
conclusion of which is the ultimate establishment of world-wide sugegrof Islam. The major premise
consists of the fact that Prophet Muhammad (SAW) was appointed a messengesograf &lmighty Allah
(SWT) for the whole humanity (Al-Qur'an Al-A‘raaf 7:158; Al-Anbil:107; Al-Furqan 25:1; Saba 34:28;
& Al-Jum‘ah 62:2,3), whereas the minor premise is represented liyiviree assertion that the true way of
life or Deen al-Hagwill be made superior over the entire system of life (Aliiah 9:33; Al-Fath 48:24; &
Al-Saff 61:9), and that God the Almighty is going to perfect Hight despite all the resistance from the
unbelievers (Al-Taubah 9:32 & Al-Saff 61:8). The logical conclusion treatessarily follows from these
premises is that the real purpose and the ultimate aim of tlemtadvProphet Muhammad (SAW) will be
fulfilled only with the establishment of the ascendancy of Islaar tive entire mankind, all over the world.
This has been promised by Almighty Allah (SWT) in these words:

God has promised that He will surely make thosgoaf who believe and do the right, vicegerents in
the land, as He had made those before them, andilHsurely establish theiDeenwhich He has
chosen for them, and He will surely change thaitesbf fear into peace and security. (Al-Noor 24:55
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The global domination of Islam also appears inevitable in the context afeta®f cosmic evolution,
as explained in the following paragraphs:

In sharp contrast to all the materialistic theories of modaenee, the Holy Qur'an teaches us that
Allah (SWT) is the only real force behind every creativevagtthat takes place in the universe. The clear
and obvious signs of purpose and direction in the cosmos indicate thastaermtelligent mind at work, as
pure chance could only have produced total chaos. The cosmic existatheeHaty Qur’an proclaims again
and again, is something profoundly meaningful. The evolution of the universee direction of a
predetermined goal is what provides everything with a singledgoarpose. The universe is continuously in
a process of evolution, constantly working to perfect itself.

According to Dr. Muhammad Rafiuddin (whose philosophy of history was omedtiearlier), the
cause of the evolution of cosmos is the desire or the will of that@. This desire or will of Allah (SWT) is
flowing in the universe as a current of consciousness, changing tleraenwith a view to bringing it to the
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stage of its highest perfection. This cosmic evolution can beildedas taking place in several stages, as
follows:

The first stage was that ghysical evolution, from the Big Bang up to the time when simple
chemical compounds grew into complex organic molecules, leading tonérgence of life on earth. This
stage of purely physical change was directed by the Divinertusfeconsciousness that continuously runs
through all matter, causing it to behave in specific ways, commonly known as tiseoflaature.”

The second stage was thatbadlogical evolution, when the same current of consciousness took the
form of an indwelling life-force (compare Bergsoré&an vita), which directed the process towards the
creation of the perfect animal, the Homo sapiens. It has been #wonzthe basis of the pointers in the
Holy Qur'an that, at this stage, Almighty Allah (SWT) seéect single pair of these human-animals, and
endowed them with their spiritual souls; this was the creation of Adam and Eve, tbed@irhuman pair.

The third stage was that initellectualevolution, when the current of consciousness took the form of
an urge for Beauty and Perfection, expressing itself in the loaa a@feal (compare Freud’sbido), guiding
the process towards the climax of intellectual and psychologicalamuent, that was finally achieved in
the personality of Prophet Ibrahim (AS).

The fourth stage was that of the collectheeial evolution of humanity, reaching its zenith in the life
and teachings of Prophet Muhammad (SAW), when the true way of IBeen al-Hugwas perfected and
the ideal system of social, economic, and political Justice was presented emthedn its final form.

At the present moment, humanity is passing through the final sfage evolution. The Divine
current of consciousness is still active in the collective mingumanity, urging and guiding us towards the
ultimate state of human perfection, i.e., towards the establishmém gfobal culture-civilization that will
be based upon the teachings of the Qur'an. In this way the philosophy t, ldeadeveloped by Dr.
Muhammad Rafiuddin, makes it even more understandable how the global wamofalslam before the
end of the world is inevitable from an evolutionary stand point.

This global domination of Islam has been clearly predicted indfimgs of Prophet Muhammad
(SAW), three of which are quoted below:

(1) According to a tradition that is narrated byaim Ahmad (RA) on the authority of Nauman lbn
Bashir (RAA), Prophet Muhammad (SAW) is reportedhéwe said to his Companions: “The period of
Prophethood will remain among you so long as Allals, then He shall cause it to end. After that,
there will beKhilafah among you on the pattern of Prophethood, andwiiidast as long as Allah
wills, and then He shall cause it to end. Aftertthihere will be a reign of oppressive monarchyd an
this will also last as long as Allah wills, and thele shall cause it to end. After that there wél &
period of enslavement, and this will last as losgAlah wills, then He shall cause it to end. Hyal
there will again b&hilafah on the pattern of Prophethood.”

(2) In another tradition narrated by Imam MuslimAjRon the authority of Thauban (RAA), the
Prophet Muhammad (SAW) is reported to have saidatA(SWT) folded up the whole earth for me
(in a vision), so that | was able to see all theteand all the wests, and surely the dominatiomyf
followers will be established over all those plattest were shown to me by thus folding the earth.”

(3) Imam Ahmad (RA) has narrated, on the autharitiligdad Ibn Aswad (RAA), that the Prophet of
God (SAW) is reported to have said: “There shalhbehouse on the entire earth — neither of bricks
nor one made of camel’'s skin — but Allah (SWT) witluse the word of Islam to enter it, either with
the honor of the one who deserves honor, or wighstibjugation of the one who is defeated.” (That is
to say, God will confer honor on some and they eftibrace Islam, and He will cause the others to
give up fighting and they will surrender before thée of Islam.) ****

L #

Belief in the most certain event of Doomsday is part of otin &8 Muslims, and, in this context, the
global happenings of our age clearly indicate that the end of the vgoprobably a matter of near future.
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This opinion is based upon the predictions of Prophet Muhammad (SAW), matycbfhave already come

true in the world around us, and the stage is obviously being set ffinahset of events before Doomsday
— the grand finale of the global drama. We shall now discuss tloas@ag events which will precede the
establishment of the domination of Islam, as disclosed by Prophet Muhammad (SAW).

Indications regarding the greatest World War of human historyaphiaar in thédadith collections
are, in general, couched in allegorical language. It seems hleatWar will take place in three phases, and
will be fought predominantly in the Middle East. During the first phd&guslim and Christian armies will
join hands and fight against a third force, the identity of which iemaic. The allies will defeat their
common enemy, but then serious discord and hostility will break out &etthem, leading to the second
phase of The War characterized by fierce fighting between tdifdl and Christian armies. Initially the
Christians will have the upper hand, and the Muslims will lose irapbdtrongholds like Turkey, Lebanon,
Syria, and Iraqg. Although during the first and second phases the Jamsethes will not take part in the
battle, their resources, technical know-how, and their propaganda mgchiilebe used with utmost
destructive effect against the Muslims.

According to the prophecies, at this point the Muslims will sedecightly guided man as their
military and political leader. This leader, called MahdiHadith literature, will reorganize and unite the
Muslim forces against the Christians, shifting the fortunes of The War in fatioe dduslims.

The third phase of The War will commence with the appearance oscéme of an exceedingly
cunning Jewish leader — Dajjal or Anti-Christ. From then onwarddelaes will start to take active part in
the fighting, and the combined forces of Jews and Christians wititiheavy losses on the Muslims. At this
stage — Prophet Muhammad (SAW) has told in unequivocal words — Proph@S$ will reappear to
strengthen and reinforce the Muslim armies. He will deliveffitred installment of Divine punishment to the
Jews, and will kill their leader, Dajjal. The reappearance raplet Isa (AS) will mark the end of
Christianity as a separate religion, and the most glorious anéfpkaca of human history will commence.
This will be “God’s Kingdom on earth,” when tiizeenof Allah (SWT) will reign supreme, and the world
will enjoy unprecedented bounties and blessings of the Lord.

This period ofKhilafah on the pattern of Prophethood will last so long as Almighty AllANTH
wills; then, after this blissful era, the world will once agam filled with wickedness. All the faithful
population of the world will die peacefully and calmly one day, justigethe end of the world. In this way,
only the unbelievers and the wicked shall be left to face the dreadful events of thedagom
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It is interesting to note that prophecies regarding an ultikvated War between the forces of Good
and the forces of Evil are also found in the Christian tradition.higidy cryptic and symbolic language of
the last book in the New Testament — the Revelations of John —teis difficult to interpret, but the
references to the beast and the false prophet resembles ¢hes@iuslim concept of Dajjal; the woman
riding the beast most probably refers to the Jews and theiatethe rider coming on the white horse seems
like representing the Second Coming of Prophet Isa (AS). Here are a few excerpts

I saw three foul spirits like frogs coming from th@ouths of the dragon, the beast, and the false
prophet. These are demonic spirits with power tokveut miracles, sent out to muster all the kinfs o
the world for the battle on the great day of Gaalshvereign Lord. (16:13,14)

...| saw a woman mounted on a scarlet beast whizh eovered with blasphemous names and had
seven heads and ten horns... | saw that the woraardmnk with the blood of God’s people, and with
the blood of those who had borne their testimonjesus... the angel said... the beast you sawneas o
alive, and it is alive no longer, but has yet toemsl out of the abyss before going to be destroyed.
(17:3,6-8)

| saw heaven wide open, and a white horse appeiseatjer's name was Faithful and True, for he is
just in judgment and just in war... The armies @aven followed him... Out of his mouth came a sharp
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sword to smite the nation; for it is he who willeuhem with a rod of iron... | saw the beast amel t
kings of the earth with their armies mustered tdodtile against the rider and his army. The beast w
taken prisoner, along with the false prophet whewarked miracles in its presence and deluded those
who had received the mark of the beast and worsldiffs image. The two of them were thrown alive
into the lake of fire with its sulfurous flames. &hest were killed by the sword which came outhef t
rider's mouth, and the birds all gorged themsebtvetheir flesh (19:11,14,15,19-21)

| saw an angel coming down from heaven with the tkethe abyss and a great chain in his hand. He
seized the dragon, that ancient serpent who i®thél, or Satan, and chained him up for a thousand
years; he threw him into the abyss, shutting amdirgg it over him, so that he might not seduce the
nations again till the thousand years were endéer hat he must be let loose for a little whii20:1-

3)

The site of the final battle against the Anti-Christ is saidd Armageddon (Revelation 16:16), located in the
ancient stronghold of Megiddo, roughly 15 miles south-east of Jerusaleenwdrd Armageddon has now
come to mean the final battle between the forces of Good and the forces of Evil.

& $ %

It is important to distinguish between Dajjal the individual, angjdbas a world-wide intellectual
and social phenomenon based on materialism and atheism. The lattanifested as the philosophical
outlook that has taken shape during the last few centuries in Eusopesllaas the culture and life-style
based upon that Godless outlook. The system of life which is predomimaathrialistic and which
dominates the entire globe today is actually the “DajjalianieBysitself, whereas the greatest defender of
that system will be Dajjal the individual.

As we have seen earlier, the innovations introduced by St. Pahd woriginal teachings of Prophet
Isa (AS) had led to the genesis of a completely new and diffeeigion. The highly irrational claim of
Trinity ultimately resulted in the divorce between two natuli@s religion and reason. The conversion of
Caesar Constantine in 313 C.E., and of the entire Roman Empire durimgxtieundred years or so, turned
out to be the starting point for the establishment of Christian Thepan Europe. The huge vacuum created
by the Pauline idea of abolition of the Mosaic law was then filleld the virtually unlimited authority of the
Church, represented by the infallible Pope. During the Middle Age€ivech and the clergy ruled the
masses with an iron hand, oppressing and exploiting them in the nanigiohyevhile discouraging any
inclination towards science or rationalism.

The Aristotelian system of cosmos, as adopted by Ptolemy, weadwlincorporated into the
Christian theology. As a result, when Copernicus, Kepler, and Galileo expplos Geocentric doctrine and
proposed Heliocentric views based on their scientific observatioasChurch condemned and vehemently,
opposed them as heretics, thus starting the unfortunate rivalry and rift betwesteSid Religion.

The scientific and rationalistic movement in Europe, thereforagdace to face with the powerful
religious establishment of the Church. The latter used all $surees to halt this nhew wave of progress
towards knowledge and learning, but succeeded only in producing among #es mateep mistrust of all
things connected with religion. The ruthlessly unfavorable attitudieeo€lergy caused a reactionary feeling
of hatred against the Church, and then against the very idea of religion itself.

The development of science and philosophy in Europe, therefore, was fortade place in an
environment which was hostile to religion, and this hostility hasesihen permeated deep down into the
very roots of Western thought. The world-view and civilization tratv out of this materialistic frame of
mind is what we call the “Dajjalian System” of life. The lhadrk of this system is a profound shift of
emphasis — from God the Almighty to the material universe and tdwature, from spiritual pursuits to
sensual gratification, and from salvation in the life-after-death to rabpedsperity in this world.

Human beings have been endowed by Almighty Allah (SWT) with twdindtssources of
knowledge, that is, (a) information gathered by the senses andirttegjpretation by means of reason,
intellect, and logic; along with (b) Revelation, in order to acokm@vledge of the ultimate realities and also
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the practical guidance for living a just, virtuous, and balanced However, the unfortunate shift of
emphasis mentioned above resulted in a serious imbalance in the ntudkimg process. Thus, while
humanity has made an incredible amount of progress with regardetcescand technology, we see that,
correspondingly, religion and morality have undergone unprecedented decaledm#. As such, the
Western civilization can be described as possessing only a sygleepistemologically speaking. In other
words, it has invested everything it had into a single source ofledger — Reason and Science — while
totally ignoring the other, equally important, source of knowledge — Revelation limdavens.

The system of life resulting from this materialistic namdttitude is characterized by a morbid
preoccupation with collecting things and accumulating money. The cdover sf the Dajjalian System is
the producer-consumer process, which is promoted as the ideal wég. bfighly sophisticated means are
employed to convince the masses that they want newer and more egpmosiucts, so that they can be
made to work continuously in order to earn the money to pay for the goods and services theydao&edy
The life blood of the Dajjalian System is usury, which is usedutjugate individuals as well as entire
nations so that they can be controlled and manipulated by a finansiateacy. The masses are encouraged
to work hard, to enjoy their weekends, to uncritically digest wieatthe media feeds them, and to invest all
their time and energy in the pursuit of material well-being aswbal gratification. Humans are being
reduced to the level of beasts. Endless consumption of products has lieeaoeninant life-style of our
times, and people have been made conditioned to measure each other @mstbéveeaalth and affluence,
rather than character and morals. A whole entertainment industlyebascreated to keep the minds of the
masses occupied whenever they are not working.

The entire system is geared so that the overwhelming nyajeriteprived of either the time or the
energy to give any serious thought to the nature of existence, tOréla¢or, to the accountability in the
Hereafter — or to the exploiters. Dajjal the individual will egent the interests of those who are financially
exploiting the whole world, against those who are being exploited. &feelArmageddon, a Just Social
Order will replace the present Dajjalian System, and there shall be no moréagixploi

! $

The ultimate battle between the forces of Good and those of depiires a world that is highly
polarized along ideological lines, and this has already startede¢oshape. The various Islamic movementg
throughout the world are clear proofs that more and more people brengetne defects and inherent evils
of the Dajjalian System, and are coming in contact with the dougeces of knowledge, that is, the Holy
Qur'an and thesunnahof Prophet Muhammad (SAW). The guardians of the status quo and the defeinde
the New World Order, along with their agents and stooges, hawalalsenelled the revolution that is taking
shape in the form of Islamic Resurgence, and have startedandrguppress the idea whose time has come.
The ultimate futility of their efforts is inevitable.

The Western and predominantly Christian countries of the world, dsawe discussed above, are
virtually being controlled by a very powerful Jewish minority —reaent accomplishment of which was the
destruction of the military might of Iraq in the Gulf War. The néxt on the Jewish agenda is the creatior
of Greater Israel, as well as the reconstruction of SolomomigplEeat the site of Al-Agqsa Mosque. It seems
likely that the Jews would try to orchestrate another war legtilee West, mainly the United States, and the
Arab Muslims, most probably on the pretext of dealing with the threat of Islamic funtidis.

Along with their sinister plan to gain control over the whole wdnldugh financial institutions —
much of which has already been achieved — the Jews are alsngwiaititheir Promised Messiah who
would help them recapture the glory of David and Solomon. The Messighitwéact, none other than
Prophet Isa (AS), but they opposed and rejected him and tried their very best to hexecHied, though he
was miraculously saved by Almighty Allah (SAW).

During the long series of imminent battles in the Middle EaajjaDthe individual would come
forward — who is most probably going to be an orthodox and fundamentalistldewng to be the
Promised Messiah — and would lead his followers to the de factbiocreaf Greater Israel (which is
supposed to include parts of Egypt, whole of Jordan and Syria, major patilvag, southern Turkey, and
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northern Hijaz up to the holy city of Medinah). It will be at thrsatal juncture of history that Almighty
Allah (SWT) will send the real Christ, with the mission of exterminating the d&d their leader, Dajjal, the
false prophet.

* b % &'

Although the exact nature of the ascension and reappearance of Proph8) isarf@omprehensible
to us, and although these events are beyond the realm of normal humaenegpehey are by no means
impossible. The rationalists among us tend to express serious doubtacknof lconviction about this
authentic Islamic belief, but the fact is that our belief inabeension and reappearance of Prophet Isa (AS)
is based upon various indicators of the Holy Qur’an as well as &xpiid unequivocal traditions of Prophet
Muhammad (SAW). The prevalence of materialistic thinking, esfilgaunder the influence of the now
outdated Newtonian Physics, has caused many of our intellectuajsdbthe possibility of miracles. But it
must be kept in mind that a miracle, by definition, representsakdwen in the usual physical laws of the
universe, and a special creative feat of AImighty God is reatafl from out of the ruins of that broken law.
All natural laws have been established by Allah (SWT), and ldblesto suspend any of them for any period
of time. He is Omnipotent, able to do all things.

It seems, on the basis of the predictions of Prophet Muhammad ($Aa&t/poth the Jews and the
Arab Muslims will become the targets of Divine retribution e tfinal battles — but with a marked
distinction. The condemned Children of Israel are going to be comptigstyoyed at the hands of their own
prophet, Prophet Isa (AS), just as numerous other nations were remowethé face of the earth because
they committed the crime of rejecting their respective pragsrs. On the other hand, the Muslims —|
especially the Arabs — will receive their share of punishmenturning away from the Holy Qur’an, but
afterwards the survivors will be able to repent and mend theis,vpaving the way for the beginning of the
second phase of the domination of Islam.

06

We had started our discussion with the assertion that the Mustimahof today is a pathetic,
miserable, and extremely humiliated group of people. The cause afrtligunate state of affairs, as we
have seen, is our own wrongdoing, our own sinful behavior, our own deviationdheostraight path. It
follows that the only way to escape from continuing Divine punishmeatt@ regain our lost glory is to
repent with the true spirit of repentance and to rectify our corrupted ways.

We the Muslims are the custodians of the last messageaif £8WT), representatives of the God-
given system of life[Peen al-Hag, and intermediaries between Prophet Muhammad (SAW) and the entire
humanity. This means that it is our primary duty to struggleHerestablishment of the perfect way of life,
viz., Islam and its system of Social Justice, initially ispecific territory and then throughout the entire
globe. According to the Holy Qur'an:

You are the best of community that has been raigedor the (guidance of) humanity; you (are
therefore supposed to) enjoin the good, forbidebié and keep your own faith firm in God. (Aal-e-
Imran 3:110)

Strive in the way of God with an endeavor worthyHifn. He has chosen you...in order that the
Prophet be a witness against you, and you be vgésesgainst mankind. (Al-Hajj 22:78)

Thus We have appointed you a middle people (betweeProphet on one hand and the humanity on
the other), so that you be witnesses against mdnkimd the Messenger be a witness against you. (Al-
Bagarah 2:143)

Although this formidable but sacred duty of delivering the messhtpgtam to the entire mankind is
the collective responsibility of the whole Musliimmah God the Almighty does not burden any soul
beyond its capacity, and therefore it is primarily the obligatioArab Muslims, as the Holy Qur'an was
revealed in their own language.
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However, after the termination of Prophethood, Allah (SWT) masieeaial arrangement to renew
and revive th&dmmahand her mission. Thus, after every three or four generations, ier. abbut every
hundred years or so, a pious reformer appears among the Muslimsifto aa rejuvenate the original
teachings of Islam. What is most significant in this resped¢hé fact that, during the first millennium of
Islam, all of these reformers appeared almost exclusiveheiltab world. After the destruction of Baghdad
in 1258, the academic and intellectual center of Islam startdtftdcsvards the Indian subcontinent until, at
the start of the second millennium, this part of the world becammaie nucleus of Islamic reforms and
revivalist movements. Thus, unusually great personalities haveragpleere during the last four centuries,
including Sheikh Ahmad Sirhindi (11th centudjjrah), Shah Waliyullah Delhvi (12th century), Sayyid
Ahmad Barelvi (13th century), and more recently, Maulana Mehmood H&&szbandi, Allama Muhammad
Igbal, Maulana Muhammad llyas, and Maulana Abul A'la Maududi (14th centNow the question arises:
Are all these sincere efforts of the last four hundred yeagotm vain? We believe the answer is an
emphatic NO!

It seems that the burden of Arab Muslims has largely beeedft to the shoulders of the Muslims
belonging to the Indian subcontinent, and, especially after the clamhsp@mises made during the
movement for independence, the task of reviving Islam as a Ifeieg has now become the paramount
responsibility of Pakistani Muslims. In view of the efforts unaleeh during the last four centuries, this also
appear to be their destiny. Especially significant in connection thé role of Pakistani Muslims are the
traditions of Prophet Muhammad (SAW), which allude to the fact thapaarof the world is going to be the
starting point for the global Islamic domination; these traditions are given below

(1) Ibn Maja (RA) has narrated on the authority Adfdullah Ibn Harith (RAA), that Prophet
Muhammad (SAW) is reported to have said that duthmg battles before the Doomsday: “Armies
emerging from the East shall advance, and aftequening one country after another, they shall help
and strengthen the authority of Mahdi.”

(2) According to another tradition narrated by Im&immidhi (RA), on the authority of Abu Huraira
(RAA), Prophet Muhammad (SAW) is reported to haweéds“Black banners shall emerge from
Khurasan (i.e., areas which are now included irhafgstan and Pakistan), and no force will be able t
stop them until they are inserted in Aelia (Jeresgl”

These prophecies mean that there shall be in the future anclskaate in the areas which today
comprise Afghanistan and Pakistan (and perhaps also those whidgladed in Iran and Central Asia), so
that during the final series of battles in the Middle East, esrfriom this part of the world will advance to
fight against Dajjal under the leadership of Mahdi. A similar prophs also found in the Book of
Revelation:

The sixth angel poured out his bowl on the GreaeRithe Euphrates; and its water was dried up to
prepare a way for the kings from the east (16:12)

It must be understood that now, after the subjugation of the entirendndd at the hands of the New World
Order, it is only our part of the world that has the potential ttimd8ng up against the nefarious designs of
the global power-brokers, and to resist the rising tides of thésRE&ionist hegemony. In view of the
traditions of the Prophet (SAW) given above, we are sure thatartd@s now included in Pakistan,
Afghanistan, and Iran (the ancient Khurasan) have a very special signifingheelivine scheme.

1 & $§ $$

We believe — on the basis of the sayings of Prophet Muhammad (8Ad\§lso because of the fact
that the revivalist efforts of the last four hundred years Hawgely been concentrated in the Indian
subcontinent — that the process of the global Islamic Revolutionng goistart from our part of the world.
Despite these high hopes and optimism, however, one must admit thabritigions are extremely
depressing and almost totally hopeless at the moment.

As far as our own homeland is concerned, the history of the lasi lealftury is clear proof of the
truth that we have done everything in this country except what we supposed to do in order to promote
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and substantiate its Islamic ideological character. We halavied every ideology except the one we should
have. We have utterly and completely failed to live up to thensland promises made during the struggle
for independence in the 1940’s.

During the years just prior to independence, we openly made solemn promisefiatit(BWT) that
Pakistan will represent a true Islamic State. This méwattvwe had recognized Islam not just as a system of
beliefs and individual morality alone, but also as the only sourcesrdgedon for our social, legal, cultural,
economic, and political systems. ****The sense of a separate ide¢hatybecame the basis of the idea of
Muslim Nationhood was neither racial or linguistic in origin, nor daggon a common homeland, but it was
founded upon our unique ideology, viz., our deep affiliation with and commitment to Islam.

The most crucial purpose behind the idea and struggle for Pakistandslamic renaissance and
revival. As the ideologue of Pakistan Allama Muhammad Igbal exgdiin his famous presidential address
at Allahbad, a Muslim state was meant to be “for Islam an opptrtianrid itself of the stamp that Arabian
imperialism was forced to give it, to mobilize its law,egucation, its culture, and to bring them into closer
contact with its own original spirit and with the spirit of modern times.”

This means that today we are living in a paradox. Although our coongsg its existence to the
Islamic ideology, we have so far failed to make any meanimpgagdress towards the implementation of that
ideology. This also means that by refusing to honor our pledge wittgAtynAllah (SWT), we are ourselves
responsible for inviting His anger and His retribution. The patts¢éite of our affairs is, therefore, nothing
but a manifestation of Divine punishment.

At an ideological level, our intelligentsia is almost comfjeti@ the favor of liberalism and
permissiveness, a point of view based upon the materialistic hatstat frame of mind which has been
imported from the West. Thus, immodesty and licentiousness is beingtemim the name of entertainment
and culture as the ideal standards of behavior for our young men and wdarally, we are probably the
worst group of people on the face of the earth. What to speak ofds#imcs, we are even devoid of basic
human values, as lying, cheating, and hypocrisy have become integral parts of our cladicaciér.

As for Islam itself, the majority of our uneducated and semi-¢edgaopulation tend to treat their
faith as only a set of dogmas which has nothing to do with a persalo's structure. Among the educated
classes, most are suffering from various degrees of athdispticssm, and agnosticism. A big chunk of our
religious community is busy running after wealth and power, and thecmesfasectarianism, which is
continuously being fueled by them, has added another ominous dimension t@#ldy alorsening national
chaos. And those who should help stop this madness — our political leadere themselves busy
competing for their domination. The dangerously irresponsible and oftagicdl rhetoric that appears
regularly in our national press is ample evidence that most of ttea't care about anything but power.
They make lovely promises of prosperity for the common man, but that poor fellownghatiast person on
their list of beneficiaries.

I 5

Under the prevailing circumstances, therefore, the possibiliéy d§lamic Revolution in Pakistan in
the foreseeable future is almost non-existent. But to give upopks would be tantamount to giving in
against the forces of disbelief. As a matter of fact, nothir@py®nd the power of Almighty God, and it is
only on the basis of our reliance on His succor that we are able to keep the hopes of a lmégalivat

Moreover, we also have in our minds a similar phase during thgghtr of Prophet Muhammad
(SAW) when, after the death of his only apparent support — his uncle Alfu F in the 10th year of
Prophethood, the chances of an Islamic Revolution in Arabia appearedchthiieak. It could have been
assumed that the leaders of Quraysh would kill the Prophet and therebgate the whole movement.
Desperate to find a new base, Prophet Muhammad (SAW) went to Atd’'dvas violently rejected there and
forced out of the town. Returning to Makkah, he realized that he wouldrbediately killed upon entering
the city, and was therefore forced to ask for the protection ofifdiitn Adi. The gentleman — who never
embraced Islam — arrived at the outskirts of Makkah, and, together with his gid aoms, escorted Prophet
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Muhammad (SAW) to the city, announcing his protection. Even after tiiésdy hopeless conditions,
however, the Islamic movement not only survived, but the greatedution of all times was achieved in the
Arabian peninsula within the next ten years.

Thus, even though the present conditions in Pakistan are extremsdyrdiging — especially in
relation to the growing influence of Washington, which has a particatdipathy towards Islamic
fundamentalism and revivalism — we are still hopeful that our cpamd the adjoining areas would form,
sometime in the very near future, a genuine Islamic StatdorAthe question “When shall that be?” the
following answers can be quoted from the Holy Qur'an:

They surely take it to be far away, but We seeiy\near! (Al-Ma‘arij 70:6,7)
and

Say: “I do not know if what is promised to you isam, or if my Lord will prolong its term.” (Al-Jinn
72:25)

However, there are two distinct possibilities for our immediatere: Either we will turn towards
Allah (SWT) in repentance, in which case the impending punishmenthsipsfully be revoked, or we will
continue to sink even deeper into sinfulness, in which case — andoit e&asy to face these bitter realities
— we might suffer a really major disaster, and only then shalwake up from our slumber. The choice is
ours; though, unfortunately, we have so far been opting for the latter.

Aldous Huxley has said that the most important of all the leskansistory has to teach is that men
do not learn very much from the lessons of history. The events ddghéour thousand years, as narrated
very briefly in these pages, clearly show how God the Almightyghasi His “beloved” people whenever
they transgress His commands. In this context, Pakistani Mualienglready feeling the pangs of minor
punishments from Allah (SWT), and, unless we repent, a major episodavioke retribution seems
imminent, the signs of which are already in the air. In the wordesis Christ, “Already the ax is laid to the
roots of the trees; and every tree that fails to produce good fruit is cut and thrownicet ttheike 3:9).
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What needs to be done, therefore, if we are to escape from thedimpeatastrophe, is to turn
towards Allah (SWT), repent truly, and make a solemn vow to practice Islantanaility.

The starting point of collective repentance of a nation is repeatdy its individual members. This
must include a real feeling of regret, a firm resolve névaepeat the sins, followed by actual change ir
behavior, and, in the case of any violation of the rights of other hunmagsban appropriate compensation
or asking for forgiveness from the aggrieved party. This indiVidegentance, if performed with its true
spirit, does guarantee forgiveness from Almighty Allah (SWiTdhie Hereafter. It does not mean, however
that the individual will escape any collective Divine punishmbat might befall his nation (Al-Qur'an Al-
Anfaal 8:25), except in the case when he had used all available resources and haglutmdshito persuade
others to give up their sinful practices (Al-Qur'an Al-A‘raaf 7:165).

The desired state of collective repentance can be achievedvbaly first of all a considerable
number of individuals would repent and mend their ways; then they unites¢hess into a cohesive force
and change the main trend of the society by their exhortation and pensuhsir enjoining the good and
forbidding the evil, leading to a revolution in thought as well as beha&nd then, in order to change the
whole politico-socio-economic setup, a popular resistance movement waeldohbe launched, which will
bring about the desired transformation through a non-violent revolutiotraiggke. At the same time, a
strong nucleus ofman or true faith has to be created within the educated classesjatlypamong the
intelligentsia, which would act as a center for rekindling tgktlof Iman throughout the whole society, and
thus generate an intellectual base and popular support for the revolustagle The establishment of the
Islamic System of Social Justice would then represent our collective repenta
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Prophet Muhammad (SAW) has prophesied that a time would come whglnghms, though great
in number, would be as weak and ineffective as the scum on the surface of flood waters.

One can hardly doubt that we are living in that age. Our migesibte of existence, as we have
seen, is the direct result of our own deeds: Our turning away frerguidance of the Holy Qur'an and the
way of Prophet Muhammad (SAW). Fortunately, our salvation in theaftereand our prosperity, honor,
and domination in this world are a matter of choice rather than luck.

We have been suffering from the ill effects of our sins foldag. Has the time not yet come for the
hearts of the believers to be moved and soften? Or are wagviti The Punishment to appear right before|
our eyes?

It's time to wake up; it is also the time to act.
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